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Introduction 
\ 
Ethnic groups are based on common traits that are distinct such as 
common descent, shared history, common territory, religion, language or 
dialects, caste, tribe, race or any combination of one or more of these. Further 
members of ethnic groups must identify themselves and are identified by others 
as belonging to distinctive group. Pluralism is defined as the existence or 
toleration of groups within a society or state, whether ethnic, cultural, political, 
and religious. Plural societies are those which are characterized by conditions 
of cultural diversity which is manifested in terms of ethnicity, race, religion, 
language, territory, caste or tribe. Ethnic pluralism describes the situation in 
which different ethnic groups are consolidated into political or governmental 
units. 
Jammu and Kashmir is ethnically plural because it posses diversity of 
cultures within the same political unit consisting of a multiplicity of ethnic 
groups based on religion, territory, language, tribe or caste. The state of Jammu 
and Kashmir has been the home of plurality of ethnic groups who migrate from 
north-west (Dards), south (Gujjars & Rajputs), east (Ladakhis) and south-east 
(Paharis) directions in the ancient past. The alien races, ethnic groups and 
various religions and philosophies have influenced the cultural ethos and mode 
of living of the people of the State (Hussain 2005:61). Jammu and Kashmir has 
the distinction of having variegated cultural blend, making it distinct from the 
rest of the country because of its unique history and geography. 
The name Kashmir implies land desiccated from water "ka" (the water) 
and "Shimeera" (reclamation). In modern times, the people of Kashmir have 
shortened it into "Kasheer" in their tongue (Singh 2003: xvii). The recorded 
history of Kashmir begins with Ashoka. He introduced Buddhism to Kashmir 
in the third century B.C. which was later strengthened by Kanishka. Huns got 
the control of the Valley in the early Sixth century. The Valley regained 
freedom in 530 A.D but soon came under the rule of Ujjain Empire. After the 
decline of the Vikramaditya dynasty, the valley has its own rulers. There was a 
synthesis of Hindu and Buddhist cultures (Bhatt and Bhargava 2005:17, 18). In 
the 8* century, Kashmir rose to become the centre of great kingdom under 
Lalitaditya Muktapida (697-738 A.D) who extended his rule to North India and 
parts of Central Asia. 
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Islam came to Kashmir during 13 and 14 century A.D. The name 
associated with the earliest propagation of Islam is that of Sufi saint Saiyed 
Sharaf-ud-Din alias Bulbul Shah. Sultan Zain-ul-Abidin who ascended the 
throne in 1417 A.D and ruled nearly for half a century was the most famous 
ruler and was deservedly sumamed Budshah or the great king. Later Chaks 
over ran Haider Shah, son of Zain-ul- Abidin. The Chak rule began in Kashmir 
in 1561 A.D and lasted till 1587 A.D. The Mughal Emperor Akbar conquered 
Kashmir in 1587 A.D, but Aurangzeb's successor was a weak ruler and it were 
the Afghans who saw an opportunity and invaded Kashmir. In 1752 A.D, 
Kashmir passed on from the feeble control of the Mughal emperor of the time 
to Ahmad Shah Abdali of Afghanistan. In 1819 A.D, the Sikh ruler of Punjab 
Maharaja Ranjit Singh evicted the Pathans from Kashmir with the help of the 
Dogra Army of Jammu. The Sikhs ruled Kashmir till their defeat by the British. 
Thereafter, Maharaja Gulab Singh of Jammu paid Rs. 75 (Seventy five) lakhs 
to the East India Company in 1846 in exchange for Kashmir and some other 
areas under the Treaty of Amritsar. 
Jammu has also been mentioned in the Mahabharata. Jammu is derived 
from Jammumarg or from Jamvant one of the warriors of the Rama's army 
(Singh 2003: xxiv). It was Jambulochan of Jamwal lineage, the founder of 
Dogra dynasty who founded Jambu or Jammu. The state of Jammu was ruled 
by several dynasfies of kings such as Takshilla, Rai, Dhar, Dev, Sikhs and 
Dogras fill the State merged with the unified state of Jammu and Kashmir. Raja 
Maldev, one of the Dogra rulers conquered many territorities to consolidate his 
kingdom. Raja Ranjit Dev ruled over Jammu from 1733 to 1782 A.D. His 
successors were weak and thus Maharaja Ranjit Singh annexed the territory to 
Punjab. He later handed over Jammu to Raja Gulab Singh in 1813 A.D. His 
illustrious general Wazir Zorawar Singh Khakuria marched into Ladakh 
territory in 1834 A.D and finally conquered Leh in 1840 A.D. It was because of 
these conquests, that the provinces of Jammu, Kashmir and Ladakh which had 
existed as separate countries for centuries were integrated into one unit and 
Maharaja Gulab Singh was crowned as a ruler of the newly found state. It was 
Maharaja Hari Singh, one of the successors of Maharaja Gulab Singh who with 
the assistance of India signed the Instrument of Accession in favor of Indian 
Union on 26 October, 1947 which included a clause that the wishes of 
Kashmiri people to be taken into account. Since then Kashmir has become the 
bone of contention between India and Pakistan. 
The state of Jammu and Kashmir is one of the largest states in the 
Indian Union and occupies North-West niche of India. The state has an area of 
101,387 sq. kms. under Indian occupation which is physiographically 
demarcated into five divisions and administratively into 14 districts, 59 Tehsils 
and 121 CD blocks. The state of Jammu and Kashmir is divided into three main 
divisions: Jammu, Kashmir and Ladakh. Jammu lies towards the southern and 
south-eastern side of the state. Kashmir province lies towards the western side 
of the state. Ladakh sprawls over the northern and north-eastern mountainous 
part of the state. 
The state is ethnically plural with people possessing different ethnic 
backgrounds in terms of religion, language, caste or tribe making it a vibrant 
specimen of unity amidst diversity. The total population of Jammu and 
Kashmir State is 10143700 persons with its population density being 99 and 
sex ratio 900 according to census 200 Lit ranks 19"' in population size among 
the states of India. The State has 5300574 of total male population and 
4769343 of total female population. Out of the fourteen districts of State, 
Jammu has the highest population of 1571911 and Kargil has the lowest of 
115217. Muslims constitute the majority community with 66.97 per cent of the 
total population in Jammu and Kashmir State while Hindus constitute the 
largest minority community with 29.63 per cent of the total population. Hindus 
constitute 65.23 per cent of the total population of Jammu province while 
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Muslims constitute 30.69 per cent of its total population. Overwhelming 
majority of people in Kashmir province are Muslims with 97.16 per cent while 
Hindus constitute 1.84 per cent of the total population in the Kashmir province. 
Ladakh has been the highest centre of Buddhism and is predominantly 
inhabited by Buddhists who form 45.87 per cent of its total population. Shia 
Muslims also form a dominant religious group in Ladakh. Other religious 
groups found are Sikhs, Christians, Jains and others. Out of the fifteen 
numerically biggest mother tongues, Kashmiri commands the largest number of 
speakers with Dogri at second and Gojri at third position whereas Bengali 
stands at last. Kashmiri has the maximum speakers in Kashmir division, Dogri 
in Jammu, Ladakhi and Balti in Ladakh. The Scheduled Caste (SC) population 
of Jammu and Kashmir is 770155 which form 7.59 per cent population of the 
State. They have maximum concentration in Jammu region. The Kashmir 
region has returned a meager SC population. The situation is somewhat similar 
in Ladakh also. Among all the thirteen SCs, Megh is the largest Scheduled 
Caste community having population of 39.08 per cent whereas Watal is the 
smallest SC community having population of 0.22 per cent. The total 
population of Scheduled Tribes (STs) in Jammu and Kashmir is 1105979 
which accounts for 10.9 per cent of the total population of the State. They have 
maximum concentration in Ladakh division followed by Jammu. The Kashmir 
region has the lowest population of ST's. Among all the Scheduled Tribes, 
Gujjar is the most populous forming 69.06 per cent of the total ST population 
whereas Beda is the smallest group with a population of 0.01 per cent. Other 
than Scheduled Caste and Scheduled Tribe population, the Government of 
India has notified twenty (20) Backward Class Communities in State of Jammu 
and Kashmir. Other than SCs, ST's and OBC's, there are numeric generic 
castes, tribes and other social categories found in the State. 
Tm 
ConceptuaC Tramewor^ 
Concept of Ethnic Group 
The word 'ethnic' is derived from the Greek word 'ethnikos' which 
means 'gentile', 'heathen' (SoUors 1986:191). According to Webster's Seventh 
New Collegiate Dictionary (1967:285), ethnic group refers to "races or large 
groups of people having common traits or customs". Thus an ethnic group is a 
group that is distinctive in terms of common traits or customs. Schemerhom 
(1978:15) gives a more comprehensive set of traits in his definition of ethnic 
group as follows: "I define an ethnic group as collectivity existing within a 
larger society, having real or fictional common ancestry, memories of a shared 
historical past and a cultural focus on one or more symbolic elements defined 
as the epitome of their people hood. Examples of such symbolic elements are 
kinship patterns, physical contiguity (as in localism or sectionalism), religious 
affiliation, language or dialect form, tribal affiliations, nationality, phenotypical 
features, or any combinafion of these". Thus the traits that serve as cultural 
symbols of distincfiveness are common descent, shared history, common 
territory, religion, language or dialects, tribe, nationality, race or any 
combination of one or more of these. Ethnic groups are defined by some as 
Brass (1974:8) in terms of traits that are objectively distinct. Most other 
thinkers follow Weber (1961:306) in defining ethnic groups in terms of 
subjective belief in the distinctive traits as: "Those human groups that entertain 
a subjective belief in their common descent because of similarity in physical 
types or of customs or of both because of colonization and migration in such a 
way that this belief is important for the continuance of non-kinship communal 
relations". Morris (1968:168) defines ethnic group in terms of subjective belief 
in distinction as well as its recognition by others. Thus Morris defines ethnic 
group as follows: "Members usually identify themselves with a group and are 
idenfified by others and give it a name". Similarly Barth (1969:10-11) makes 
self identification and identification by others as an important characterisfic in 
his definifion of ethnic group. Barth defined ethnic group as" the populafion 
which is: (1) largely biologically self perpetuating; (2) shares fundamental 
cultural values, realized in overt unity in cultural forms; (3) makes up a field of 
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communication and interactions; and (4) has a membership which identifies 
itself, and is identified by others as constituting a category distinguishable from 
other categories of the same order". Cohen (1974: x) also defines ethnic 
groups as "the group that define themselves and are defined by others as having 
a distinctive identity". Talcott Parsons (1975:56) also defines ethnic group as 
having a distinct identity recognized by themselves and also by others as 
follows: "as a group, the members of which have, both with respect to their 
own sentiments and those of the non-members, a distinctive identity which is 
rooted in some kind of a distinctive sense of history". Glazer and Moynihan 
(1975) defines ethnic groups in terms of their distinct sense of identity based on 
culture and descent .According to Glazer and Moynihan social scientists tend to 
broaden the use of the term "ethnic group to refer to not only to subgroups and 
minorities but to all the groups of a society characterized by a distinct sense of 
difference owing to culture and descent". Isajiw (1980:24) also stresses self and 
other identification when he says that an ethnic group is "an involuntary group 
of people who share the same culture or to descendants of such people who 
identify themselves and /or are identified by others as belonging to the same 
involuntary group". Yinger (1997:3-4) defines ethnic groups in terms of their 
distinct sense of identity based on culture as follows: "an ethnic group as a 
segment of a larger society whose members are thought, by themselves or 
others, to have a common origin and to share important segments of a common 
culture and who, in addition, participate in shared activities in which the 
common origin and culture are significant ingredients". According to Yinger, 
this definifion of ethnic group has three ingredients: [1] the group is perceived 
by others in the society to be different in some combination of the following 
traits: language, religion, race, and ancestral homeland with its relaxed culture; 
[2] the members also perceive themselves as different; and [3] they participate 
in shared activifies built around their (real or mythical) common origin and 
culture. Phadnis (1990:14) defines ethnic groups in terms of subjective belief in 
distinction as well as its recognition by others as follows: "An ethnic group can 
be defined as a historically formed aggregate of people having a real or 
imaginary association with a specified territory, a shared cluster of beliefs and 
values connecting its distinctiveness in relation to similar group and recognized 
as such by others". 
Concept of Pluralism 
Pluralism is a nebulous concept and has ambiguous connotations. The 
concept of pluralism has its roots in the word "plural" which means "more than 
one" used mostly in Mathematics. The very term pluralism has several 
meanings, depending on the respective discourse to which it refers. Literally 
pluralism means the condition or the character of being multiple or plural. The 
Webster's dictionary has defined it as the existence or toleration of groups 
within a society or state, whether ethnic, cultural, political, and religious 
(Webster's Third New International Dictionary, Ed. Philip Babcock Gove, 
(USA: G & C Merriam Co. Publisher, 1966.). Encyclopedia Britannica 
explains it as the autonomy enjoyed by disparate groups, whether cultural, 
political, ethnic or religious within a society (The New Encyclopedia 
Britannica, 1768, USA, P-361.). Pluralism is a term familiar to social scientists, 
particularly those interested in ethnology and stratification to describe situation 
where different racial and ethnic groups are consolidated into political or 
governmental units. That is, pluralism is used to describe those conditions 
where different racial and/or ethnic groups are collated into a society governed 
by one administration. Generally these societies are characterized by conditions 
of cultural diversity which is manifested in terms of ethnicity, race, religion, 
language or tribe (Simpson 1995:459). 
Different Scholars have devised different ways to describe multi-ethnic, 
multi-racial, multi-religious, multi-linguisfic societies contained under the 
rubric of pluralism. Although its differing use by different Scholars, Fumivall's 
model of the plural society as a distinct type with specific characteristic has 
considerable analytical relevance. The term pluralism is first found in 
Fumivall's (1948) book. He coined the terni to describe the forces of 
circumstances-economic and political in colonial situations that united groups 
of different ethnicities. For Fumivall, the political form of the plural society is 
one of colonial domination which imposes a Western superstructure of business 
and administration on the native world and a forced union on the different 
sections of society. The social basis is a diversity of people living side by side 
but separately within the same political unit who mix but do not combine. 
Economic symbiosis and mutual avoidance, cultural diversity and social 
cleavage characterize the social basis of the plural society. The classic 
description of plural society by Furnivall based on his analysis of the colonial 
situation reads: 
''Each group holds by its own religion, its own culture, its own ideas 
and ways. As individuals they meet but only in the market place, there is 
a plural society, with different sections of the community living side by side, but 
separately within the same political unit. Even in the economic sphere there is 
a division of labor on racial lines (1948: 308) ". 
It should be noted that Fumivall limited the applicability of the term 
pluralism to those South and Southeast Asian Countries dominated by the 
Western Colonial power. To Furnivall, pluralism best described those Asian 
societies, specifically Indonesia and Burma where different cultural groups 
were brought together under the auspices of one colonial administration. The 
result was a society composed of different cultural groups that met and 
intermingled only for the purpose of commerce and colonial politics. The 
economic forces act as determinants creating, integrating and maintaining the 
plural society in situations of cultural and social diversity under colonial 
domination. At many points, economic forces tend to create friction and the 
plural society is in fact held together only by pressure exerted from outside by 
the colonial power. Most other social institutions including religion, language, 
education, marriage, and kinship ties remained group specific and culturally 
separated. 
Anthropologist M.G. Smith who is in large part credited for the 
expansion of concept of pluralism beyond Asian Colonial context as given by 
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Fumivall listed three basic deficiencies in Fumivall's conceptualization of 
plural society. First, it's total identification and restriction to modern colonial 
situations and multiracial societies. Second, it's correlated confinement to 
tropical latitudes, i.e., South and Southeast Asian Countries. Third, it's 
restriction to the phase of individual expansion and laissez-faire capitalism by 
Europeans (Oommen 2002: 3, 4). Smith recognized the applicability of plural 
society and pluralism's connotation not only to the Western Colonial societies 
in Asia but to Colonial societies in other parts of the world as well as to post-
colonial societies specifically British West Indies. In the tradition of Fumivall, 
Smith also sees plural societies as characterized by cultural diversity, social 
cleavage, and conflict. In Smith's concept, the political form of plural society is 
domination by a single unit which is a cultural minority. Smith argues that if 
the different units of the plural society were to carry on their different 
institutional practices, including the political, they would constitute separate 
societies. As they are bound together within a single polity, it is therefore 
necessary that the formal political institutions of subordinate sections have to 
be repressed as a condition of the political unity of the total society under the 
control of the dominant group. Dr. Smith's version of pluralism refers to 
coexistence of parallel but incompatible institutional arrangements within a 
recognized political State, which by nature is hierarchic, competitive and 
autocratic (Bryee-Laporte, R.S 1967:114). Smith defined Pluralism as the 
condition in which there is formal diversity in the basic system of institutions 
such as kinship, education, religion, property, economy and recreation but not 
government (Oommen 2002:3). Further such differences should produce 
incompafibility within the society held together only by power concentrated in 
the hands of one cultural section. 
"Given the fundamental differences of belief, value, and organization 
that connote pluralism, the monopoly of power by one cultural section is the 
essential precondition for the maintenance of the total society in its current 
/orw (Smith 1965: 86). 
It is not the adherence to common values but the poHtical coercion 
which holds such societies together. He describes the monopoly of power by 
one cultural section as the essential precondition for the maintenance of the 
total society in its current form. Plural societies are held together by regulation 
and not integration. Smith appears to restrict the term integration to a social 
cohesion which derives from consensus. He writes that social quiescence and 
cohesion differ sharply and so do regulation and integration. There is no 
predominance of common values and of common motivations in the plural 
society, and in consequence the society must be held together by regulation. 
This regulation consists in the rigid and hierarchical ordering of the relations 
between the different sections. Since the various sections are culturally 
differentiated, consensus is a remote possibility. 
Smith suggested that cultural variations are not a sufficient condition 
since such variation could describe merely a heterogeneous society. Smith 
made a distinction between homogenous, heterogeneous and societies 
characterized by pluralism. According to Smith, homogenous societies are 
those in which all participate in common institutions (& thus share common 
values); heterogeneous societies are those in which all participate in 
compulsory institutions but may differ in their participation in alternative 
institutions such as occupation. Smith defined plural societies as those which 
practice very different systems of compulsory institution, i.e., in this type of 
society cultural and social plurality coexists (Madeline & William 1977:560 & 
Oommen2002:3). 
Although Smith wanted to extend and improve upon Fumivall's 
conceptualization, it seems that he has not achieved the goal in spite he 
proposed a typology of societies. While Smith has extended the notion of plural 
society to wider empirical contexts, the differentiating features between plural 
and non-plural societies are not made clear. 
Leo Kuper broke the colonial and post-colonial restrictions on the 
applicability of the concept of pluralism by using it for assessing and 
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understanding industrial and post-industrial societies. Kuper considers 
pluralism in colonial and post-colonial societies as the condition in which 
societies are characterized by certain conditions of cultural diversity and social 
cleavage, in whatever way these conditions of social and cultural pluralism 
arise from the contact of different people and cultures within a single society. 
The stability of plural societies is threatened by sharp cleavages between 
different plural sections whose relations with each other are generally 
conflicting (Kuper 1971:7). Such societies are characterized by colonial 
domination or domination by one section which integrates the different sections 
consisting of people with diversity in religion, culture, language, ideas and way 
of life. There is lack of integration not only in plural society as a whole but 
within each of the plural sections (Ibid, pp.10, 11). Kuper considers pluralism 
in industrial and post industrial societies as the condition in which the varied 
groups and interests are integrated in equilibrium based on value consensus in a 
democratic government. There is pluralism in the structure of authority with 
various institutional spheres being autonomous (Ibid, pp.7, 8). 
Berghe (1971: 67, 68) too broke the colonial and post-colonial 
restrictions on the applicability of the concept of pluralism by using it for 
assessing and understanding industrial and post-industrial societies. Berghe 
defines pluralism as the condition in which societies exhibit the following 
features: 
1. Segmentation into corporate groups that frequently, though not 
necessarily have different cultures or subcultures; and 
2. A social structure compartmentalized into analogous, parallel, non-
complementary but distinguishable sets of institutions. 
Other than these features, societies characterized by pluralism have 
following characteristics: (l)Relative absence of value consensus; (2) relative 
presence of cultural heterogeneity; (3) relative presence of conflict between the 
significant corporate groups; ( 4) relative autonomy between parts of social 
system; (5) relative importance of coercion and economic interdependence as 
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basis of social integration; (6) political domination by one of the corporate 
groups over the others; and (7) primacy of segmental, utilitarian, non-affective 
and functionally specific relationships between corporate groups and of total, 
non utilitarian, affective, diffuse ties within such groups. 
Berghe regards pluralism as a variable which includes colonial and post 
colonial societies in which there is incompatibility of institutions based on 
diverse cultural traditions and political domination by a cultural minority and 
industrial and post industrial societies in which there is stratification based on 
class (Ibid. pp. 68). In this way, van den Berghe uses the term pluralism in a 
similar fashion as Leo Kuper for the societies in which there is democracy as 
well as political domination and societies in which there is equilibrium based 
on value consensus as well as societies in which there is conflict based on 
coercion. 
Ethnic groups are therefore defined as those groups who are based on 
common traits that are distinct such as common descent, shared history, 
common territory, religion, language or dialects, caste, tribe, race or any 
combination of one or more of these. Further members of ethnic groups must 
identify themselves and are identified by others as belonging to distinctive 
group. Pluralism is defined as the existence or toleration of groups within a 
society or state, whether ethnic, cultural, political, and religious. Plural 
societies are those which are characterized by conditions of cultural diversity 
which is manifested in terms of ethnicity, race, religion, language, territory, 
caste or tribe. Ethnic pluralism describes the situation in which different ethnic 
groups are consolidated into political or governmental units. 
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Jammu dC 7(flslimir: 
History, Laruf oZ People 
1 
History 
There are many versions of the etymology of Kashmir. It seems to 
derive from its ecology, the mythical reclamation from a lake of the river basin 
that today forms the Kashmir Valley. The name Kashmir implies land 
desiccated from water "Ka " (the water) and "Shimeera " (reclamation) (Singh 
2003: xvii). According to a legend in Rajtarangani and Nilmat Purana, Kashmir 
was once a large lake. Kashap Rishi with the assistance of Balaram drained off 
the water, making it an abode. But geologists claim that geographical changes 
made way for the outflow of water by subsidence of mountain at Khadianayar, 
Baramulla, thus emerged the valley of Kashmir, the paradise on earth. The 
ancient Greeks called it "Kasperia" and Chinese pilgrim Hein-Tsang who 
visited the valley around 631 A.D called it "Ka Shi Mi Lo". In modem times 
the people of Kashmir have shortened it into "Kasheer " in their tongue. Like 
that of the rest of India, the ancient history of the state lacks detailed 
documentation although stuff and legend have been indistinguishably mired in 
the work of Rajtarangani by Kalhan whose identity remains a source of surmise 
(Singh 2003: xvii). 
The recorded history of Kashmir begins with Ashoka. He introduced 
Buddhism to Kashmir in the third century B.C. which was later strengthened by 
Kanishka. It was in Kanishka's time that the third great Buddhist Council was 
held in Srinagar, formalizing the split between the schools of Hinayana and 
Mahayana Buddhism. Thereafter Buddhism declined in the valley though 
retained its vibrancy and continues to flourish in Ladakh. In the early 6* 
century A.D, Huns conquered the valley. The valley regained freedom in 530 
A.D but soon came under the rule of Ujjain Empire. After the decline of the 
Vikramaditya dynasty, the Valley has its own rulers. There was a synthesis of 
Hindu and Buddhist cultures (Bhatt and Bhargava 2005:17, 18). In the 8* 
century, Kashmir rose to become the centre of great kingdom under Lalitaditya 
Muktapida (697-738 A.D) who extended his rule to North India and parts of 
Central Asia. 
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Islam came to India through traders, warriors and missionaries from the 
8"^  to the 12"^  century. The faith came to Kashmir during 13"' and 14"^  century 
A.D. The name associated with the earliest propagation of Islam is that of Sufi 
saint Saiyed Sharaf-ud-Din alias Bulbul Shah. It is because of him that 
Kashmir came under the rule of the first Muslim king Rinchin who embraced 
Islam in the hands of Bulbul Shah and assumed the title of Sadruddin in 1327 
AD (Singh 2003:10). Thus the foundation of Sufiana composite culture was 
laid when Muslims, Hindus and Buddhists were coexisting in the atmosphere 
of love and brotherhood. Islam was firmly established during Shah Mir's rule 
who ascended the throne under the name of Sultan Shamas-ud-Din and his 
dynasty which ruled the State for 222 years. Shah Mir's dynasty has given the 
following rulers, Viz; Sultan Shihabud-din, Sultan Qutab-ud-din, Sultan 
Sikandar and Sultan Zain-ul-Abidin. Sultan Shihabud-din (1354-1373) was a 
tolerant ruler and treated his Hindu subjects generously. He is said to have 
erected many mosques and monasteries. The next ruler was Sultan Qutab-ud-
Din, and in whose time, a remarkable personality of the Muslim world of that 
era Syed Ali Hamdani visited the valley. Syed Ali Hamdani along with other 
Syeds and disciples established their centers of missionary activities in 
different parts of the Valley. After the death of Qutab-ud-din, Sultan Sikandar 
succeeded the throne inl389 A.D.Whereas all former rulers had followed the 
policy of religious toleration, the new Sultan was a man of puritan 
temperament. He banned all gay celebrations and music, imposed jizia upon 
Hindus, stopped them to use tilak on their fore-heads, destructed Hindu shrines 
and even forcibly converted them to Islam. To escape the wrath of the Sultan, 
thousands of Hindus fled to India. Sultan Zain-ul-Abidin who ascended the 
throne in 1417 A.D and ruled nearly for half a century was the most famous 
ruler and was deservedly surnamed Budshah or the great king. His long reign 
of fifty two years is even now quoted by Kashmiris as the happiest period of 
their history (Lawrence 2005:191). One of the most outstanding features of his 
administration was the just and liberal treatment of Hindus, allowing them 
freedom of worship, conversion to their fonner religion, abolished jizia, 
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repaired and rebuilded temples etc. Sultan Zain-ul-Abidin's death sounded the 
death knell of Shah-Miri dynasty. Later Chaks over ran Haider Shah, son of 
Zain-ul- Abidin. The Chak rule began in Kashmir in 1561 and lasted till 1587 
A.D. After the Kinchin's brief rule lasting for three years only, a series of 
Muslim dynasties ruled the State for a time span of 480 years with interludes of 
annexation into neighboring States, to become a part of the Mughal Empire in 
the late 16'^  century, under its greatest ruler Akbar. 
The Mughal remained in power from 1587 to 1752 A.D and in this 
people enjoyed peace and orderly government. The Mughal had a deep 
influence on this land and introduced various reforms in the revenue industry 
and other areas that added to the progress of Kashmir. The Muslims emerged as 
a dominant community in the medieval period in the Valley and adjoining 
regions. There were conversions not only of Hindus but other communities also 
in valley and outside valley (Singh 2003: xxii-xxiii). Historical records reveal 
that the rule of Jahangir was marked by construction of gardens and 
development of architecture while that of Aurangzeb was a signal for revolts, 
rebellions and disorder. It was the Afghans who saw an opportunity and 
invaded Kashmir. In 1752 Kashmir passed on from the feeble control of the 
Mughal emperor of the time to Ahmad Shah Abdali of Afghanistan. The valley 
was ruled by Pathans for a period of sixty seven years and this period is 
regarded as the darkest period in the history of the state. It is true that all 
sections of people suffered during this time, but the chief victims of the 
brutality and cruelty were the Hindus, Shias and Bombas of Jhelum valley. 
In 1819, an army of Maharaja Ranjit Singh of Lahore attacked Kashmir. 
After defeating the Pathans, State was annexed as a part of Ranjit Singh's 
empire. The Sikhs rule over Kashmir for a brief span of time. The misery of the 
people increased due to natural calamities and diseases resulting in mass 
migration of people of the valley to India. The two Anglo-Sikh wars led to the 
final extinction of Sikh sovereignty in the Punjab. On the defeat of the Sikhs by 
the British, the latter annexed and then in 1846 sold Kashmir to the local 
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feudatory Gulab Singh under the treaty of Amritsar for sum of Rupees Seventy-
five lakhs. Gulab Singh consolidated power and hence commenced the Dogra 
rule in Kashmir. 
Jammu has also been mentioned in the Mahabharata. Jammu is derived 
from Jammumarg or from Jamvant one of the warriors of the Rama's army 
(Singh 2003: xxiv). It was Jambulochan of Jamwal lineage, the founder of 
Dogra dynasty who founded Jambu or Jammu. The state of Jammu was ruled 
by several dynasties of kings such as Takshilla, Rai, Dhar, Dev, Sikhs and 
Dogras till the State merged with the unified state of Jammu and Kashmir. Raja 
Maldev, one of the Dogra rulers conquered many territorities to consolidate his 
kingdom. Raja Ranjit Dev ruled over Jammu from 1733 to 1782 A.D. His 
successors were weak and thus Maharaja Ranjit Singh annexed the territory to 
Punjab. He later handed over almost the whole Jammu region to Raja Gulab 
Singh, who had grown powerful among Ranjit Singh's governors in 1813 A.D. 
His illustrious general Wazir Zorawar Singh Khakuria marched into Ladakh 
territory in 1834 and finally conquered Leh in 1840. It was because of these 
conquests, that the provinces of Jammu, Kashmir and Ladakh which had 
existed as separate countries for centuries were integrated into one unit and 
Maharaja Gulab Singh was crowned as a ruler of the newly found state. The 
successors of Dogra dynasty after Gulab Singh included Ranbir Singh (1857-
1885); Pratap Singh (1885-1925) and Hari Singh (1925-1950). It was Maharaja 
Hari Singh who with the assistance of India signed the Instrument of Accession 
in favor of Indian Union on 26 October, 1947 which included a clause that the 
wishes of Kashmiri people to be taken into account. On 27 October, Indian 
army was flown to Jammu and Kashmir and a war ensued between India and 
Pakistan. The United Nations was then invited to mediate the dispute. On 21 
April 1948, the United Nations Security Council called for the Indian and 
Pakistani forces to withdraw and insisted that the opinion of Kashmir's must be 
ascertained to decide the future of the State. Since then Plebiscite demanded by 
UN was never conducted, relations between India and Pakistan soured. 
Bilateral talks in subsequent years between the two countries (which have 
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excluded representatives of the people of Kashmir) have proved inconclusive. 
(Bhatt and Bhargava 2005:18, 24, 27-32, 74). 
Meanwhile, elections were held in Indian Jammu and Kashmir, which 
brought up the popular Muslim leader Sheikh Mohammad Abdullah, who with 
his party National Conference, by and large supported India. The elected 
constituent assembly met for the first time in Srinagar on 31 October, 1951. 
Then the State constituent assembly ratified the accession of the state to the 
Union of India on 6 February, 1954 and the president of India subsequently 
issued the constitution order under Article 370 of the Indian constitution 
extending the Union constitution to the state with some exceptions and 
modifications. The State's own constitution came into force on January 26, 
1957. This constitution ratified the state's accession to the Union of India. 
Kashmir acceded to India with a guarantee towards the protection of its 
autonomy under Article 370 of the Indian constitution. In the decades which 
followed, this autonomy was successively eroded by the Indian Central 
Government. This situation worsened due to central government's disregard for 
the Democratic rights of Kashmiri people. These developments provoked social 
unrest and a movement for Azadi (freedom or self-determination). The uses of 
coercive force as means of suppress dissent and establish central authority, 
resulted in further alienation of the Kashmiri people. These historical 
vicissitudes led to Kashmir becoming a disputed territory between India and 
Pakistan with a part of it under Pakistani occupation and part under Indian 
occupation. 
Land 
The State of Jammu and Kashmir which is considered as the crown of 
India is one of the largest States of the Indian Union and is situated in the lap of 
mighty Himalayas. It lies between 32°-15 and 37°-05 north latitude and 72°-
35 and 83°-20 east longitude. The total area of the State is about 222236 
Sq.km of which 78114 Sq.km are under the illegal occupafion of Pakistan and 
37555 Sq.kms under China. In addition to this 5180 Sq.kms of Jammu & 
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Kashmir were illegally handed over by Pakistan to China. This leaves the State 
with an area of 101387 Sq.kms.The Indian State of Jammu & Kashmir is 
bounded by China in the north & east, Afghanistan in the north-west & 
Pakistan in the west & in the south, it is linked with the rest of the Country by 
sharing its border with Punjab and Himachal Pradesh. 
Morphologically, the state is divisible into three distinct regions I.e. 
Jammu, Kashmir and Ladakh. Each of the three regions has distinct 
physiographic features. Nevertheless the administrative boundaries do not 
conform to the physiographic boundaries (Husain 2005: 5). On the basis of 
physiography the state is divided into the following Regions: 1. The Outer-
Plains; 2. The Siwaliks; 3. The Middle Himalayas; 4. The Valley of Kashmir; 
5. Ladakh region. 
The Indian state of Jammu and Kashmir comprises of three natural 
regions: Jammu, Kashmir and Ladakh with 14 Districts; 61 Tehsils; 119 
Developmental Blocks and 1462 Panchayats, 75 urban areas and 6652 Villages. 
Geographically, the Pir Panchal range separates Jammu from the Kashmir 
Valley while Zojila intervenes between Kashmir and Ladakh. Jammu region 
lies towards the southern and south-eastern side of the state and comprises of 
six districts namely Jammu, Kathua, Doda, Udhampur, Rajauri and Poonch, 
Kashmir region or valley of Kashmir lies towards the western side of the state 
and comprises of six districts namely Anantnag, Baramulla, Badgam, Kupwara, 
Pulwama and Srinagar and Ladakh region which sprawls over the northern and 
north-eastern mountainous part of the state comprises of two districts namely 
Kargil and Leh. 
People 
Jammu and Kashmir ranks 19' in population size among the states of 
India. A glance of the Table 1 reveals that the state of Jammu and Kashmir has 
a population of 1, 01, 43,700 persons in Census 2001. Further break-up of male 
and female population shows 53,00,574 of male population and 47, 69,343 of 
female population. Among the three regions of Jammu and Kashmir, Kashmir 
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has the highest population (5441341) followed by Jammu (4395712). Ladakh 
has the less percentage of population (232864), although it occupies the major 
land area of the State. The distribution of population reveals striking variation 
at the district level. According to the 2001 Census figures the accentuation of 
population is mostly found in the districts of BaramuUa, Srinagar, Anantnag 
and Jammu. Out of the fourteen districts of the state, Jammu has the highest 
population (1571911) and Kargil has the lowest (115227). In Leh and Kargil 
district only a little population is found due to undulating topography and harsh 
climatic conditions. 
Distric 
State/District 
Jammu and Kashmir 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
Kupwara 
Baramulla 
Srinagar 
Badgam 
Pulwama 
Anantnag 
Leh 
Kargil 
Doda 
Udhampur 
Poonch 
Rajauri 
Jammu 
Kathua 
Table: 1 
t wise Population, Sex Ratio and Density-2001 
Persons 
10143700 
650393 
1169780 
1202447 
629309 
652607 
1172434 
117232 
119307 
691929 
743509 
372613 
483284 
1588772 
550084 
Male 
5360926 
341303 
614816 
649491 
326050 
335544 
610007 
64306 
64955 
363526 
399686 
194213 
257336 
850302 
289391 
Female 
4782774 
309090 
554964 
552956 
303259 
317063 
562427 
52926 
54352 
328403 
343823 
178400 
225948 
738470 
260693 
Sex Ratio 
900 
929 
909 
871 
918 
938 
922 
805 
901 
905 
871 
916 
891 
881 
907 
Density 
99 
269 
254 
556 
433 
452 
294 
3 
8 
59 
162 
222 
182 
508 
205 
Source: Census of India, 2001. 
Sex ratio (number of females per one thousand males) is one of the basic 
demographic characteristic of a society and Jammu and Kashmir ranks 26 in 
sex ratio among the states of India. Table 1 shows the distribution pattern of 
sex ratio of population of Jammu and Kashmir at the district level. It can be 
seen from the Table 1 that the sex ratio of state of Jammu and Kashmir is 900 
as per 2001 census which is lower than the sex ratio at national level, i.e. 933. 
Out of the fourteen districts Pulwama has the maximum value of sex ratio 
(938) while Leh (Ladakh) has the minimum value of (805). It is depicted by the 
Table 1 that Jammu and Kashmir has a population density of 99 in Census 
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2001. A glance at the Table 1 reveals that Srinagar district has the highest 
density of 556 and Leh has the lowest density of 3. 
Religious Composition 
Religion is an important cultural feature of a population. All religions 
have left an imprint on the customs, art, literature, food-habits, politics and 
culture of mankind (Husain 2005: 89). Followers of almost all the important 
religions: Islam, Hinduism, Buddhism, Sikhism, Jainism and Christianity with 
their various denominations live there. The state of Jammu and Kashmir is 
characterized by a distinct kind of religious plurality. The three major religious 
groups are Muslims, Hindus and Sikhs. Other religious groups, i.e., Buddhists, 
Christians and Jains etc. also dot the various areas of the state. The percentage 
distribution of population by various religious groups in Table 2 shows that 
Muslims constitute about 66.97 % of the total religious population of the state. 
Hindus rank second with 29.63 %. There are 2.04 % Sikhs, 1.12 % Buddhists, 
and 0.20 % Christians. Other religious groups including Jains have negligible 
share. 
Table 2 
Distribution of Religion wise Population with Percentage in Total 
Population of Jammu and Kashmir 
1 
2 
3 
4 
5 
6 
7 
8 
Religion 
Hindus 
Muslims 
Christians 
Sikhs 
Buddhists 
Jains 
Others 
Religion not stated 
Population 
3005359 
6793240 
20299 
207154 
113787 
2518 
97 
1256 
Percentage 
29.63 
66.97 
0.20 
2.04 
1.12 
Neg 
Neg 
Neg 
Note: Neg = Negligible 
Source; Census (2001). Census of India 2001: CD-Religion. New Delhi: Registrar 
General of India, Directorate of Census Operations, Government of India. 
The distribution of population by religion in Jammu province is depicted 
in Table 3. A glance at the Table reveals that Hindus constitute the majority 
population (65.23%) followed by Muslims (30.69%), Sikhs (3.57%), whereas 
Christians, Buddhists and Jains are negligible. 
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TABLE: 3 
Religion wise Distribution of Population in Jammu Province 
Districts 
Doda 
Udhampur 
Punch 
Rajauri 
Jammu 
Kathua 
TOTAL 
Percentage 
Persons 
691929 
743509 
372613 
483284 
1588772 
550084 
4430191 
43.67 
Hindu 
286849 
542593 
19391 
180162 
1366711 
493966 
2889672 
65.23 
Muslims 
400765 
190112 
342512 
291067 
90272 
44793 
1359521 
30.69 
Christians 
439 
2632 
283 
206 
11115 
1458 
16133 
Neg 
Sikhs 
1942 
7723 
10297 
11601 
117490 
9152 
158205 
3.57 
Buddhists 
1866 
211 
108 
94 
1155 
138 
3572 
Neg 
Jains 
26 
57 
0 
7 
1899 
25 
2014 
Neg 
Note: Neg = Negligible 
Source: Census (2001). Census of India 2001: CD-Religion. New Delhi: Registrar 
General of India, Directorate of census Operations, Government of India. 
Religion wise population distribution in Kashmir province as given in 
Table 4 reveals the fact that 97.16 % of the total population of the province 
constitutes of Muslims while Hindus constitute the largest minority community 
with 1.84 % population. Other religious groups which include Sikhs, 
Christians, Buddhists and Jains are negligible. However after 1990 when the 
state was engulfed with militant violence, about 95% of the total population of 
Kashmiri Pandits left the Kashmir Valley. 
Table 4 
Religion wise Distribution of Population in Kashmir 
Districts 
Kupwara 
Baramulla 
Srinagar 
Badgam 
Pulwama 
Anantnag 
TOTAL 
Percentage 
Note: Ne 
Persons 
650393 
1169780 
1202447 
629309 
652607 
1172434 
5476970 
53.99 
e = Negligi 
Hindu 
12708 
15191 
48853 
6533 
6088 
11589 
100962 
1.84 
3le 
Muslims 
633263 
1141162 
1138175 
617212 
637008 
1154780 
5321600 
97.16 
Christians 
545 
527 
1592 
178 
625 
290 
3467 
Neg 
Sikhs 
3454 
12141 
12967 
5317 
8787 
5553 
48219 
Neg 
*rovince 
Buddhists 
208 
12141 
480 
59 
80 
172 
13140 
Neg 
Jains 
177 
13 
296 
0 
6 
9 
501 
Neg 
Source: Census (2001). Census of India 2001: CD-Religion. New Delhi: Registrar 
General of India, Directorate of census Operations, Goverrmient of India. 
Ladakh has been the highest centre of Buddhism which is practiced as a 
way of life. Buddhists and Shia Muslims are the dominant religious groups in 
Ladakh. Religion wise distribution of population in Ladakh province is 
depicted in Table 5 shows that Muslims and Buddhists constitute the majority 
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religious communities in Ladakh with 47.40 % and 45.87 % population 
respectively while Hindus (6.22 %), Sikh (Neg), Christian (Neg), Jains (Neg) 
are in minority. 
Table 5 
Religion wise Distribution of Population in Ladakh ] 
Districts 
Leh 
Kargil 
TOTAL 
Percentage 
Persons 
117232 
119307 
236539 
2.33 
Hindu 
9573 
5142 
14715 
6.22 
Muslims 
16156 
95963 
112119 
47.40 
Christians 
338 
71 
409 
Neg 
Sikhs 
503 
227 
730 
Neg 
*rovince 
Buddhists 
90618 
17875 
108493 
45.87 
Jains 
2 
1 
3 
Neg 
Note; Neg = Negligible 
Source: Census (2001). Census of India 2001: CD-Religion. New Delhi: Registrar 
General of India, Directorate of census Operations, Government of India. 
Language Composition 
The people of Jammu and Kashmir State whether Kashmiris, Dogras, 
Gujjars, Bakarwals, Ladakhis, Baltis, Dards, etc. have in all the censuses 
unambiguously identified their indigenous languages as their 'mother tongues' 
thereby consolidating their respective ethno-linguistic and cultural identities 
(Pushp & Wariko 1996:190). When the people talk with others they either use 
Urdu or English. The Ladakhis also talk in Kashmiri (Singh 2003:16). Table 6 
makes it amply clear that Kashmiri commands the largest number of speakers 
(52.26%), with Dogri (21.74%) at second and Gojri (7.37%) at third position. 
Out of the fifteen numerically biggest mother tongues, Bengali has the smaller 
number of speakers (0.14%). 
Table 6 
Fifteen Numerically Biggest Mother Tongues in Descending Order of Strength in 
Jammu and Kashmir (2001). 
S.No. 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
Mother Tongue 
Kashmiri 
Dogri 
Gojri 
Pahari 
Hindi 
Punjabi 
Ladakhi 
Bhadrawahi 
Siraji 
Shina 
Kishtiwari 
Gujari 
Punchhi 
Persons 
5301596 
2205559 
747850 
703771 
192761 
190275 
101396 
66612 
46302 
34165 
33399 
24767 
19302 
Percent to State Total Population 
52.26 
21.74 
7.37 
6.94 
1.90 
1.88 
1.00 
0.66 
0.46 
0.34 
0.33 
0.24 
0.19 
22 
14 
15 
Balti 
Bengali 
Other mother tongues 
Total 
19238 
13700 
443007 
10143700 
0.19 
0.14 
4.37 
100.00 
Source: Census (2001). Census of India 2001: Languages. New Delhi: Registrar 
General of India, Directorate of census Operations, Government of India. Page 38. 
Caste Composition 
According to 2001 Census, the Scheduled Caste (SC) population of Jammu 
and Kashmir is 770155 which form 7.59 % population of the State. District 
wise distribution of the SC population w.r.t population in Jammu and Kashmir 
as given in Table 7 shows that they have maximum concentration in Jammu 
with a share of 24.86 %, followed by Kathua (23.15 %) and Udhampur (19.1 
%). The districts of Kashmir region have returned a meager SC population. 
Four districts of Kashmir region have recorded SC population below 500. Of 
these, Kupwara and Pulwama districts have less than 100 SCs each. The 
situation is somewhat similar in Ladakh also. The SC population in Leh district 
is 618 (0.53 %) and in Kargil district it is below 200, i.e. 137 (0.12%). 
Scheduled Castes Population Rati 
(State/ 
S.NO. 
Kashmir 
1 
2 
3 
4 
5 
6 
Ladakh 
7 
8 
Jammu 
9 
10 
11 
12 
13 
14 
State/Region/District 
Jammu & Kashmir 
Kupwara 
Baramulla 
Srinagar 
Badgam 
Pulwama 
Anantnag 
Leh 
Kargil 
Doda 
Udhampur 
Punch 
Rajauri 
Jammu 
Kathua 
Table 7 
0 w.r.t. Population in Jammu and Kashmir 
District) (2001). 
Total 
Population 
10143700 
650393 
1169780 
1202447 
629309 
652607 
1172434 
117232 
119307 
691929 
743509 
372613 
483284 
1588772 
550084 
SC Population 
770155 
2629 
75 
377 
1065 
474 
97 
541 
757 
618 
139 
766769 
62962 
142061 
952 
38526 
394904 
127364 
Percentage 
7.59 
0.01 
0.03 
0.09 
0.08 
0.01 
0.05 
0.53 
0.12 
9.10 
19.11 
0.26 
7.97 
24.86 
23.15 
Source: Bhatt and Bhargava (2005): 
Publications, Page 53-55. 
Land and People, Vol. II, New Delhi; Kalpaz 
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The percentage distribution of population by individual scheduled castes 
in total Scheduled Caste Population as given in Table 8 shows that out of the 
thirteen SCs, Megh is the most populous caste having a population of 300980, 
constituting 39.08 % of the total SC population. They are followed by Chamar 
with 187277 population (24.33 %) and Doom having a number of 159908 
(20.76 %). These three SCs together constitute 84.2 % of the total SC 
population. Four SCs, namely Batwal (5.11%), Barwala (3.63 percent), Basith 
(2.45 %) and Saryara (1.73 %) with population ranging from 39385 to 13327 
account for 12.9 %; remaining six castes along with generic castes constitute 
the residual 2.9 % of the total SC population of the state. Among all the 
thirteen SCs, Watal is the smallest community having population below 200, 
i.e. 169(0.22%). 
Table 8 
State wise Distribution of Individual Scheduled Caste Population with 
Percentage in Total Scheduled Caste population of Jammu and Kashmir & other 
Generic Castes (2001). 
S.No 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
Caste 
All scheduled castes 
Barwala 
Basith 
Batwal 
Chamar etc. 
Chura 
Dhyar 
Doom etc. 
Gardi 
Jolaha 
Megh etc. 
Ratal 
Saryara 
Watal 
& Generic castes etc. 
Population 
770155 
27982 
18866 
39385 
187277 
3855 
7566 
159908 
3268 
467 
300980 
1913 
13327 
169 
5192 
Percentage 
7.59 
3.63 
2.45 
5.11 
24.33 
0.50 
0.98 
20.76 
0.42 
0.06 
39.08 
0.25 
1.73 
0.22 
Source: Bhatt and Bhargava (2005): Land and People, Vol. II, New Delhi: Kalpaz 
Publications, Page 52-57. 
The district wise distribution of individual scheduled caste population 
and other generic castes in Jammu and Kashmir as given in Table 9 shows that 
Barwala have their highest concentration in Jammu district (26295) and lowest 
in Pulwama (1). Basith have their maximum population in district Rajauri 
24 
(18357) and minimum in Leh, Doda, Udhampur and Punch (1 each). Batwal 
have their maximum distribution in Jammu district (37542) and minimum in 
Kupwara, Badgam and Anantnag (2 each). Chamar etc. are primarily 
concentrated in Jammu (89001) while Kupwara shows their lowest 
concentration (54). Chura have their highest concentration in Udhampur (2157) 
and lowest in Anantnag (1). Dhyar have their maximum population distribution 
in Udhampur (7216) and minimum in Pulwama (1). Doom etc. are primarily 
concentrated in Jammu (56421) while Badgam shows their lowest 
concentration (2). Gardi have their maximum population in Jammu (2041) and 
minimum in Baramulla (1). Jolaha have their highest concentration in Jammu 
(332) and lowest in Punch (1). Megh etc. are primarily concentrated in Jammu 
(173609) while Pulwama shows their lowest concentration (4). Ratal has their 
maximum population in Kathua (1344) and minimum in Baramulla and Kargil 
(I each). Saryara have their highest concentration in Jammu (5421) and 
minimum in Kupwara, Baramulla and Srinagar (1 each). Watal have their 
maximum population distribution in Jammu (111) and minimum in Srinagar 
and Pulwama (1 each). Generic castes etc. also have their maximum population 
in Jammu (2489) and minimum in Kupwara and Punch (4 each). 
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Tribal Composition 
According to 2001 Census, the total population of Scheduled Tribes 
(STs) in Jammu and Kashmir is 1105979 which account for 10.9 % of the total 
population of the State. District wise distribution of the ST population w.r.t. 
population in Jammu and Kashmir as depicted in Table 10 shows that among 
all the districts, Kargil (88.33 %) has the highest proportion of Scheduled 
Tribes followed by Leh (82.04 %), Punch (39.99 %) and Rajauri (33.12 %), 
Udhampur (14.78 %), Doda (11.53 %), Anantnag (8.63 %). Badgam (2.31 %) 
has the lowest proportion of Scheduled Tribe population. 
Table 10 
Scheduled Tribes Population Ratio w.r.t. Population in Jammu and Kashmir 
(State/District) (2001). 
S.No State/District 
Jammu & Kashmir 
Kashmir 
1 
2 
3 
4 
5 
6 
Kupwara 
Baramulla 
Srinagar 
Badgam 
Pulwama 
Anantnag 
Ladakh 
7 
8 
Leh 
Kargil 
Jammu 
9 
10 
11 
12 
13 
14 
Source: 
Doda 
Udhampur 
Punch 
Rajauri 
Jammu 
Kathua 
Bhatt and Bhargava (2( 
Total Population 
10143700 
650393 
1169780 
1202447 
629309 
652607 
1172434 
117232 
119307 
691929 
743509 
372613 
483284 
1588772 
550084 
)05): Land and Peep 
ST Population 
1105979 
51753 
83896 
45427 
14550 
21496 
101143 
96174 
105377 
79751 
109867 
149018 
160049 
53304 
34174 
e, Vol. II, New D 
Percentage 
10.9 
7.96 
7.17 
3.78 
2.31 
3.29 
8.63 
82.04 
88.32 
11.53 
14.78 
39.99 
33.12 
3.36 
6.21 
elhi: Kalpaz 
Publications, Page 62-64. 
The percentage distribution of population by individual scheduled 
tribes in total Scheduled Tribe Population as depicted in Table 11 shows that 
out of the twelve (12) Scheduled Tribes, Gujjar is the most populous tribe 
having a population of 763806, thus forming (69.06 %) of the total ST 
population. Bot is the second major tribe having a population of 96698 (8.76 
27 
%), followed by Bakarwal 60724 (5.49 %) and Brokpa 51957 (4.69 %). Gujjar 
along with the three tribes constitute 88 % of the total tribal population whereas 
Balti (3.51 %), Purigpa (3.41 %), Gaddi (3.23%) having population ranging 
from 38818 down to 35765 form (10.2 %) of the total ST population. 
Remaining five tribes: Sippi, Changpa, Mon, Garra and Beda along with 
generic tribes constitute the residual proportion (1.9 %). Among all the 
Schedule Tribes, Beda is the smallest group with a population of 128 
constituting (0.01 %) of the total ST population. 
Table 11 
State wise Distribution of Individual Scheduled Tribe Population with 
Percentage in Total Scheduled Tribe population of Jammu and Kashmir & other 
Generic Tribes (2001). 
S.No 
I 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
Tribe 
All Scheduled Tribes 
Bakarwal 
Balti 
Beda 
Bot etc. 
Brokpa etc. 
Changpa 
Gaddi 
Garra 
Gujjar 
Mon 
Purigpa 
Sippi 
Generic Tribes etc. 
Population 
1105979 
60724 
38818 
128 
96698 
51957 
5038 
35765 
507 
763806 
732 
37700 
6561 
7545 
Percentage 
10.9 
5.49 
3.51 
0.01 
8.74 
4.69 
0.45 
3.23 
0.04 
69.06 
0.06 
3.41 
0.59 
Source: Bhatt and Bhargava (2005): Land and People, Vol. II, New Delhi: Kalpaz 
Publications, Page 61-62. 
The district wise distribution of individual scheduled tribe population 
and other generic tribes in Jammu and Kashmir as given in Table 12 shows that 
Bakarwal have their highest concentration in Anantnag (14798) and lowest in 
Leh. Balti have their maximum population in Kargil (26541) and minimum in 
Rajouri and Kathua (1 each). Bedas are primarily concentrated in Jammu (118) 
while Udhampur and Kathua show their lowest concentration (1 each). Bot etc. 
have their maximum distribution in Leh (77662) and minimum in Badgam (2). 
Brokpa have their highest concentration in Baramulla (26066) and lowest in 
Badgam and Anantnag (1 each). Changpa have their maximum population in 
Leh (4926) and minimum in Udhampur (2). Gaddi are primarily concentrated 
28 
in Udhampur (15468) while Baramulla and Pulwama show their lowest 
concentration (3 each). Garra have their maximum distribution in Leh (326) 
and minimum in Badgam (1). Gujjar have their highest concentration in Punch 
(146623) and lowest in Leh (17). Mon have their maximum population in Leh 
(630) and minimum in Udhampur (10). Purigpa are primarily concentrated in 
Kargil (37642) while Baramulla show their lowest concentration (1). Sippi 
have their maximum distribution in Kathua (4347) and minimum in Leh (1). 
Generic tribes etc. have their highest concentration in Anantnag (2563) and 
lowest in Udhampur (35). 
Other than Scheduled Caste and Scheduled Tribe population, the 
Government of India has notified twenty (20) Backward Class Communities in 
State of Jammu and Kashmir. These are 
Bahach Hanjie and Shikara Wallas, 
Bangi, Bhangi, Khakrob (Sweepers) ( excluding those in Scheduled 
Castes), 
Barbers (Rural only), 
Bhand, 
Dambali Faqir, 
Doom (Excluding those in Scheduled Castes), 
Fisherman including Gada Hanz, 
Grati (Rural Only), 
Jheewar, 
Kulfaqir, 
Kumhar, Kumahar (Village Potters), 
Madari, Bazigar, 
Mirasi, 
Sansi, 
Shaksaz, 
Shoe-Repairers (working without the aid of machines), 
Shupri Watal (excluding those in Scheduled Castes), 
Sikligar, 
Teeli, Teli (Rural Only), 
Lohar, Tarkhan etc. 
Source: Bhatt and Bhargava (2005): Land and People, Vol. II, New Delhi: 
Kalpaz Publications, Page 68. 
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There is a plurality of ethnic groups in terms of religion, culture, 
language, caste and tribe making Jammu and Kashmir State incomparably one 
of the most plural State of India. The various ethnic groups of the Jammu and 
Kashmir state, though intermingled have particular geographical boundaries 
and specific areas of high concentration. The Anthropological Survey of India 
studied one hundred and eleven (111) ethnic communities/groups in Jammu 
and Kashmir under its People of India project. These are: 
Afghans: The Afghans came to Kashmir during the time of Ahmad 
Shah Durrani, around 1753 A.D and are popularly known as Khans (Singh 
2003:51).They ruled the valley for about sixty six years (Fouql996:192).They 
mostly speak Pakhto (Pashto) and often make use of Kashmiri language 
especially the adult males with other local groups. The Afghans are generally 
monogamous and practice exogamy at clan level. The family system is 
predominantly nuclear, patrilocal and patriarchal. The major economic resource 
of the community is land. The local Jirgahs decide the daily affairs of the 
community-social, political and religious and village Panchayats which are 
heterogeneous in nature assist in implementation of welfare and development 
plans of the government. They profess Islam and predominantly belong to the 
Sunni sect. Despite being settled in the region, they have been able to maintain 
a separate socio-cultural identity (Singh 2003:51-57). 
Argons: Argons are reported to be the offspring of Ladakhi women 
married to non-Ladakhis of different ethnic groups and communities (Singh 
2003:58). They are being found in both Leh and Kargil districts of Ladakh, 
Most of them speak Ladakhi but can also converse in Turkish and Tibetan 
language (Bhasin 1999:63). Clandestine (i.e., marriage performed at bride's 
maternal uncle's house) intermarriages with other Muslim communities are 
common. The Joint family system predominates over other forms of family 
organizations and is patrileneal, patrilocal and patriarchal. Among the Argons, 
there has been shift from the traditional occupation of trade to agriculture. 
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service and self employment. Daily affairs of the community are decided by a 
collective forum called Anjuman Moinul-Islam. The Argons are Muslims and 
predominantly belong to the Sunni faith. They make full use of almost all 
governmental facilities ranging from education to ration supply (Singh 
2003:58-64). 
Baba: The Baba trace their descent from Shiekh Abdul Qadir Jilani of 
Baghdad. They are known as khidmatgars as they usually serve pirs. They are 
the inhabitants of Kashmir division and speak Kashmiri within and outside 
their family/community. They practice endogamy at the community or biradari 
level and the usual form of marriage is monogamy. The rule of residence is 
patrilocal. They are mostly agriculturalists and are also engaged in secondary 
and tertiary sectors of economy. Formal homogenous Panchayat is assigned the 
task of planning and implementation of welfare and development activities in 
the villages. The Babas profess Islam. The Babas have favorably responded to 
all types of development plans and programmes and are fully availing almost 
all of them (Singh 2003:65-68). 
Bafanda: Bafanda is derived from the Persian term 'baftan' which 
means 'cotton dresser'. They are original inhabitants of the Valley and the 
Kashmiri term used for them is dhoon. They speak Kashmiri among themselves 
as well as with others and some of them can speak Urdu and English as well. 
The Bafandas are monogamous and practice endogamy at the community level. 
The popular form of family system is the nuclear one and is patrilocal and 
patriarchal in nature. Other than their traditional occupation of cotton dressing 
and agriculture, they are also involved in other sectors of economy. They are 
followers of Islam and belong to the Sunni sect. Panchayats decide the daily 
affairs of the community. Although being a part of the socio-cultural milieu of 
the Valley, their identity is fastly eroding mainly because of the sharp decline 
in their traditional occupation of cotton dressing (Singh 2003:69-73). 
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Bazigar: Bazigar is derived from the word 'baji' meaning 'rope-dance' 
and acrobatics (Singh 2003:74). They are also icnown as Madaris. This is a 
nomadic community of acrobats and sorcerers. They are mainly concentrated in 
Akhnor, Baijipur, Mirsiwala and Bagh-e-Bahu of Jammu division (Dewan 
2007:370). Among themselves, they speak in their own dialect which is called 
Bazigar bhasa-a. mixture of Dogri and Punjabi and with outsiders they converse 
in Dogri and Hindi. The Bazigars are endogamous and maintain clan exogamy. 
The general norm of marriage is monogamy. The family system of Bazigars is 
predominantly nuclear, patriarchal and patrilocal. Most of the Bazigars are 
landless and do all types of work except that of Bhangi, Chamar, and other 
similar castes. Traditional caste Panchayats settles the intra-community 
disputes and look after the welfare and development activities. They are 
followers of Hinduism. They are economically marginalized and are thus 
unable to avail the basic facilities in a better way (Singh 2003:74-79). 
Bakarwal: The Bakarwal, a pastoral community of Jammu and Kashmir 
is identified with as goat and sheep herders {bakriwale meaning goat herders 
or goat and sheep rearers). Though they are spread throughout the state, but 
they are predominantly concentrated in the districts of Rajouri, Punch, 
Udhampur, Kathua, Jammu and Doda. The Bakarwals are recognized as a 
Scheduled Tribe community by the State constitution. They speak Gojri dialect 
within their community and use Kashmiri, Urdu, Hindi and Punjabi while 
communicating with others. Endogamy is maintained at the community level. 
Though polygyny is practiced but monogamy is in general practice. The family 
system is extended as well as nuclear, patrilocal and patrileneal. Women enjoy 
an equal status with men and play an important role in all spheres of life. The 
economy of the Bakarwal is predominantly pastoral. The Bakarwals have their 
own Biradari Panchayat who settles the disputes within the community (Singh 
2003:80-85). In Jammu and Kashmir, all Bakarwals are Muslims (Dewan 
2004a:360). As they are nomadic in nature, they are not able to make full use 
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of the facilities as availed by people of rural and urban areas (Singh 2003:85-
86). 
Balti: Balti, the immigrants from Baltistan (Tibet Minor) form a 
majority group among the Muslims of Ladakh. They are being recognized as a 
Scheduled Tribe community by State constitution (Singh 2003:87). They are 
believed to be the product of the admixture of Dards and Mongoloids. They are 
mainly concentrated in Kargil district (Bhasin 1999:61). They speak in Balti 
among themselves and use Urdu while speaking with outsiders. Though 
endogamy is rule of marriage but intermarriages with other communities 
belonging to same religious sect are also practiced. The general form of 
marriage is monogamy. The most predominant type of family among the Balti 
is extended, patriarchal, patrileneal and patrilocal (Singh 2003:88-90). The 
Baltis are mainly agriculturalists and horticulture, animal husbandry is 
sometimes marginally undertaken (Bhasin and Nag 2002:14). All sorts of 
disputes are settled in accordance with Holy Quran, Ahhadis and Sunnat. The 
Baltis are Muslims of Ethna-e-Ashari sect of Shia faith. Despite being a 
majority community in Leh, they have limited access to basic amenities of life 
(Singh 2003:92-95). 
Banduk Khar: The Banduk Khar, a section of ironsmiths living in the 
Kashmir valley (Srinagar) is an occupational name meaning 'maker of guns'. 
They are listed under the economically and educationally backward category in 
the state. They speak Kashmiri. Endogamy as a rule of marriage is not strictly 
followed. The dominant form of family system is nuclear-extended and is 
patrilocal and patrileneal in nature. The women of the community enjoy 
secondary status in comparison with men and are predominantly confined to 
domestic sphere. They are landless and their traditional occupation used to be 
making and repairing of guns. Disputes are solved both by formal and informal 
means. The community follows Islam and belongs to the Sunni sect. Urban 
Banduk Khars avail almost all facilities provided by the government in 
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comparison to the rural ones. However, their traditional occupation is steadily 
declining mainly because of prevailing conflict in the State (Singh 2003:96-
100). 
Barwala: The Barwalas of Jammu are a subgroup of the broader ethnic 
group Doom (Singh 2003:101 ).Traditionally the Barwalas skinned dead 
animals and sold their hides but now they have switched over to agriculture 
(Dewan 2007:370). Barwalas are recognized as Scheduled Caste category by 
the state government. They are spread over many places of the Jammu division 
especially in rural areas of Reasi, Chanani, Nowshehra, Jammu, R.S Pura, and 
Samba etc. They speak Dogri within the family and kin group while with 
others; they use Dogri as well as Hindi. They practice endogamy at community 
level and exogamy at surname level. Monogamy is the prevalent form of 
marriage. The family system is predominantly extended type and is patrileneal, 
patrilocal and patriarchal. Though they have shifted their traditional occupation 
to other sectors but agriculture is still the mainstay of their economy. Statutory 
heterogeneous Panchayats look after the social, economic and political affairs 
of community. The Barwalas are Hindus. Agrarian reforms have brought 
diversification of occupation and socio-economic changes among the Barwalas 
though at slow pace (Singh 2003:101-106). 
Basith: Basith who claim Rajput descent are immigrants from Chamba 
(Singh 2003:107). Reasi and Mirpur are the original homes of the Basith 
community. Today they mainly live in district Poonch of Jammu division 
(Dewan 2007:370). The state government has recognized them as Scheduled 
Caste community. They speak Pahari amongst themselves and use Urdu and 
Hindi while conversing with others. Basiths are endogamous but observe 
exogamy at zaat and gotra level. The family system is usually extended, 
patrileneal and patrilocal. Women enjoy better status in community and 
participate actively in all spheres of life. The Basiths are predominantly a 
landowning community. Agriculture is their main occupation. It is the Biradari 
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Panchayat, an effective and forceful forum, which decides all social, economic 
and political affairs of the community. The Basith are followers of Hinduism 
and belong to the Sanatana order. Being a lower caste community, they face 
deprivation and discrimination from the higher echelons of society (Singh 
2003:107-114). 
Batwal: The Batwal, a landless community, was reported to be bonded 
labors of the Rajputs (bond in Dogri is called bat, hence Batwal). The Batwals 
are recognized as Scheduled Caste community by the state government. They 
show their maximum concentration in Jammu, Udhampur and Kathua district 
of Jammu division. They speak Dogri among themselves and use Hindi or 
Punjabi with the non-Dogras. The Batwals are endogamous at the community 
level and practice exogamy at the jati or gotra level. Monogamy is the usual 
form of marriage. The most prevalent types of families found among Batwals 
are nuclear and vertically extended, patrileneal and patrilocal. Women have 
equal status with that of men and play an important role in all spheres of life 
(Singh 2003:115-117). Traditionally the Batwals have been landless 
agricultural laborers, but they are now participating in other sectors of economy 
(Dewan 2007:370). Biradari Panchayats are there to decide the disputes within 
the community. They are Hindus. Despite the efforts taken by the government 
for their upliftment, they are not yet benefitted (Singh 2003:118-120). 
Beda: The Beda is a community of professional musicians (Singh 
2003:121). The term 'Beda' is derived from the Tibetan word 'be' meaning 
separate and 'da' meaning reside, i.e., a community residing separately (Bhasin 
1999:51). Their major concentration is in Leh district but they are also found in 
Kargil district. They have been listed as a Scheduled Tribe community in the 
State. They speak Ladakhi within their family and kin group and use Hindi 
with others. The Bedas are generally monogamous and practice exogamy at 
gyut or rig level, i.e. exogamy within a group who trace descent from a 
common ancestor/ancestress. Extended family system which is patrileneal and 
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patrilocal in nature is found among the Bedas. The Beda women not only enjoy 
equal status with men but also enjoy a great deal of freedom in almost all 
spheres of life (Singh 2003:121-125). Bedas are pipers but have taken to 
agriculture on small land holdings. Muslim Bedas own some land also while 
Buddhist Bedas earn their living by playing music only (Bhasin 1999:50-51). 
Bedas are devoid of traditional caste council and it is the village council 
connected to wider political party which is assigned the task of social control 
and welfare of the community. They are predominantly Buddhists and only a 
section of them living in Nubra valley are Muslims. The community is 
struggling for its rightful share in the Ladakhi society as they are not allowed to 
participate in socio-political set-up of the society and are thus not able to make 
full use of the facilities provided by government (Singh 2003:127-128). 
Beg: The Begs are believed to be Mughals who were the custodians of 
khazana (treasury) during the Mughal period (Singh 2003:129). The literal 
meaning of the word Beg is 'leader' or 'chief (Fouq 1996:217). The Begs show 
their maximum concentration in Anantnag, Baramulla and Badgam districts of 
Kashmir division. They speak Kashmiri language within and outside their 
family. Begs are usually monogamous. Though they are endogamous (Biradari 
marriages) but there is no restriction on marrying outside the community. The 
family is usually extended, patrilocal and patrileneal. Though women 
participate in almost all spheres of life but they have restricted decision-making 
powers (Singh 2003:129-130). The Begs living in rural areas are mostly 
agriculturalists and those living in cities have little interest in agriculture 
(Fouq 1996:219). Formal heterogeneous Panchayats are responsible for 
planning and implementing the welfare and development activities in the 
villages. The Begs are Muslims and belong to the Sunni sect. They avail almost 
all facilities provided by government (Singh 2003:132-133) 
Bhagat/ Kabirpanthi: The Bhagat/Kabirpanthi, a product of the 
Kabirpanthi movement, is one of the important community of the Jammu. They 
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are recognized as Scheduled Caste category by the state government (Singh 
2003:134). They live in prosperous plains of Jammu and Kathua and are mostly 
concentrated in the R.S Pura area of Jammu (Dewan 2007:371). They speak 
Dogri within and outside their family and can converse in Hindi also. They are 
monogamous and practice endogamy at the caste and exogamy at gotra level. 
Families are nuclear, extended, mixed, patrileneal, patriarchal and patrilocal 
(Singh 2003:135-138). Today most Bhagats are farmers and agricultural 
laborers (Dewan 2007:371). The Bhagats have their own Biradari Panchayats 
who regulate the socio-religious affairs of the community. They are followers 
of Hinduism. Being a Schedule Caste community, they are enjoying the 
benefits of Policy of protective discrimination (Singh 2003:140-143) 
Bhand: The BhandS are talented singers, actors and satirists (Dewan 
2004a:408). The Bhands have their maximum concentration in Akingam 
village of Anantnag district. The Bhand speak their mother tongue Kashmiri 
and make use of Urdu whenever needed (Singh 2003:144). They practice 
endogamy (Fouq 1996:421). Monogamy is the usual form of marriage. Family 
system is predominantly joint, patrilocal and patrileneal. The women of Bhand 
community enjoy a secondary status and are predominantly confined to 
domestic sphere. Other than their traditional occupation of singing and dancing, 
they are also involved in agriculture. It is not the traditional village Panchayat 
but the elders of community who decide the affairs of the community. The 
Bhands are both Sunni Muslims as well as Hindus. The large section of 
community is illiterate, however they are now not only becoming aware about 
the facilities and schemes as provided by the government but are also 
benefiting themselves from them (Singh 2003:146-151). 
Bhat Muslim: The Bhat Muslims of Kashmir were earlier Brahmans 
who converted to Islam. The community is identified at regional level. They 
speak Kashmiri within and outside their family. Endogamy at biradari level is 
the general rule but there is no restriction on practice of exogamous marriages. 
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Though monogamy is the usual form of marriage but polygamy is also 
practiced. The family system is predominantly extended, patrilocal and 
patriarchal. Though land is the main natural resource but they are also engaged 
in other sectors of economy. The Bhats do not have traditional caste councils; it 
is the statutory formal Panchayats which are assigned the role of planning and 
execution of welfare and development activities in the village. They are 
Muslims and belong to both Sunni and Shia sect. They avail almost all facilities 
provided by government (Singh 2003:152-156). 
Bhojru: The Bhojru are a community of Brahmans who live on the alms 
and fortune telling. The word 'Bhojru' is derived from a Hindi term 'bhoojh' 
which means 'to tell'. The community is identified at regional level and is 
found, besides Jammu, in Noorpur, Talwara and Kangra (Himachal Pradesh). 
They speak a dialect which is a hybrid of Dogri and Punjabi. The community is 
included in the list of Backward Class category by the State government. They 
are exogamous at the gotra level and endogamous at community level. Family 
system shows a trend towards nuclear type and is patrilocal and patriarchal in 
nature. They are landless and depend largely on begging of alms and 
astrological forecasting. They neither have traditional caste councils nor 
representation in the statutory Panchayats; elders of the community resolve the 
disputes and are responsible for planning and execution of the schemes of rural 
development. They profess Hinduism. The community shows favorable attitude 
towards the governmental facilities and is utilizing almost all of them. 
However, new generation is weaning away from their traditional occupation 
and getting engaged in other income generating activities (Singh 2003:157-
159). 
Bodh: The Ladakhi Bodh, Bhot or Bhatt are considered the original 
inhabitants of Ladakh. They inhabit the area between Skara-Igo to Taru-Umla 
including Leh town to Achinathag, Nubra valley along the Srinagar-Leh 
highway and the Zanskar region of the Kargild district (Bhasin 1999:49-50). 
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The Bodhs are recognized as Scheduled Tribe community by the State 
government. They speak Bodhi or nangpa amongst themselves but use 
Hindustani while conversing with others. Marriage is performed at the 
bridegroom's house and is said to be complete after the performing of 
community prayers and exchange of scarves between the couples. Women 
enjoy better status and participate in all the socio-economic and political 
activities. Family system is patrileneal. Land is the primary source of economy 
of the community. Goba, head of the elders of community decides the daily 
affairs of the community. The Bodhs of Ladakh belong to the Mahayana sect of 
Buddhism. They have taken full advantage of policy of reservation and are 
utilizing other facilities provided by government (Singh 2003:160-162). 
Bomba: Bomba, immigrants from Muzaffarabad and Uri, were the 
Brahmans prior to conversion in Kashmir (Singh 2003:163). The Bomba were 
known for their velour, bravery and warrior hood (Fouql996:388). At present 
most of them live around the Hapatnar region in district Anantnag. The 
community is included in the list of Backward Class category by the State 
government. They mainly speak Pahari among themselves and use Urdu while 
conversing with others. They practice endogamy at community level. Though 
polygyny is permissible but the common norm of marriage is monogamy. 
Nuclear family system is replacing the joint one and is patriarchal and 
patrilocal. The major economic resource of the community is land and land 
related activities. Village Panchayats look after the socio-economic and 
political affairs of the community except the criminal ones. The Bombas are 
followers of Islam and are predominantly Sunnis. The policies and schemes of 
socio-economic development have not yet brought any significant change in 
the life conditions of Bombas (Singh 2003:163-167). 
Botraja: Botraja is the name given by Kashmiris to a small community 
of migrants whose ancestry is traced in Nagar principality of Gilgit. They are 
all concentrated in the Hari Parbat locality in Srinagar district of Kashmir 
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division. Nagari-a branch of the Dardic language is spoken within the 
community and Kashmiri is extensively used while communicating with others. 
They practice endogamy at the sect level. Monogamy is the usual form of 
marriage and polygyny is extremely rare. The family system is predominantly 
joint and patrileneai. In comparison to men, women enjoy secondary status and 
are confined to domestic sphere. Though land is the main economic source of 
Botrajas but they are also engaged in other sectors of.economy. Elderly people 
of the community decide the disputes of the community. The Botraja are 
followers of Islam and belong to Ithna-Ashra sect of the Shia faith. They are 
utilizing almost all facilities provided by government, however the community 
is assimilating in the major cultural mainstream of Kashmir and is under 
constant threat of losing its identity (Singh 2003:168-176). 
Broqpa: Broqpa is an occupational term associated with pasturing 
(Bhasin 1999:59). Brokpa is a composed of two terms: 'broq' meaning 'hills' 
and 'pa' meaning 'people'. They are the Muslim Dards who trace their 
ancestry from Aryans. The Brokpas are distributed in villages of Ladakh and 
Suru vallies. The Brokpas are recognized as a Scheduled Tribe community by 
the State government. They speak Shina amongst themselves and use Baiti, 
Bodhi or Urdu when communicate with others (Singh 2003:177). The Brokpas 
are predominantly endogamous (Bhasin 1999:59). Families are predominantly 
vertically extended, patrilocal, patrileneai and patriarchal (Singh 2003:178-
179). The mainstay of the economy of the Brokpas is agriculture and 
horticulture; it is supplemented to a large extent by animal husbandry (Bhasin 
1999:59). Court of elders or Bari adalat is responsible for maintaining social 
order. Majority of the Brokpas are Muslims of Shia sect and only few of them 
are Buddhists. They are utilizing almost all facilities provided by government 
(Singh 2003:179-181). 
Champa/ Changpa: The Champa or Changpa are the tribe of tent 
dwelling pastoral transhumants of Ladakh. They inhabit high plateaus of 
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Rupshu, Khamak and Karzok in Ladakh division (Bhasin 1999:51). The 
Changpas are a Scheduled Tribe category. They speak Changskhat or 
Changskyet amongst themselves and use Bodhi while conversing with others. 
The Changpas practice exogamy at the sub-group level. Though polyandry is 
permissible but the trend is now towards monogamy. The Joint family system 
which is patrilocal is now declining. Women don't enjoy equal status with men 
(Singh 2003:182). Pastoralism, trading and marginal agriculture are the 
economic pursuits followed by Changpas (Bhasin 1999:51). Traditional forum 
known as Goba functions as a dispute management authority. They profess 
Buddhism and belong to the Drokpa sect. The Champas live far away from the 
horizon of modernity and development (Singh 2003:183-184). 
Charak: Charaks of Jammu are Rajput immigrants first from Rajputana 
and then from Kangra of Himachal Pradesh. The word Charak is derived from 
the Hindi word 'charhava' which means 'offering male to the deity'. Though 
they are spread in the districts of doda, Udhampur, Jammu and Kathua but they 
show their maximum concentration in the regions of Kishtiwar, Bhaderwah, 
Jammu and its adjoining areas. They speak Kishtiwari, Dogri, English, Urdu 
and Hindi among their own folk as well as with others. The prevailing form of 
marriage among Charaks is monogamy and exogamy is practiced at the 
community level. Families are both extended as well as nuclear and are 
patrilocal and patrileneal. Women enjoy a better status and play a significant 
role i» the all socio-economic and religious spheres. The community is engaged 
in almost all sectors of economy- from agriculture to government services. It is 
the Rajput Sabbha which solves the disputes of the community at the initial 
stage; failing which legal remedies are sought. They are followers of Hinduism. 
The Charaks benefit themselves from almost all the facilities provided by the 
government (Singh 2003:185-188). 
Charjis: The Charjis of Jammu division are a group of Brahmans whose 
profession is to conduct funeral ceremonies (Dewan 2007:370-37l).The word 
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Charjis has been derived from Sanskrit word 'acharya' and so they call 
themselves acharya. They speak a language which is neither pure Dogri nor 
Punjabi among themselves and converse in Dogri and Hindi with other 
communities. The Charjis are an endogamous group and observe monogamy. 
Nuclear family system is replacing the joint one and is patrilocal. Women 
enjoy equal status with men and participate in almost all spheres of life. 
Majority of the Charjis have now shifted their traditional occupation of 
officiating at the death ceremony to agriculture, business and government 
services. The community life is regulated by both formal-(statutory village 
Panchayats and court of law) as well as by informal-(elders of community) 
means of social control. The Charjis profess Hindu religion. They have 
developed positive attitude towards the various governmental policies and 
programmes and are making full use of them (Singh 2003:189-197). 
Cheintz: The Cheintz are ignorant of their history of origin and are 
locally called as Sansi and Gularea. They have occupied the areas of 
Gopalpora, Kralpora and Bagimahatab in Kashmir division. They speak Dogri 
among themselves and use Hindi mixed with Dogri when communicate with 
others. Endogamy is the rule at community level but kul exogamy is also 
practiced. The usual form of marriage is monogamy. Nuclear family system is 
replacing the joint family system and is patrileneal and patrilocal. Women's 
status is lower than that of man and remains confined to private sphere. The 
Cheintz are predominantly a community of landless people and wage laborers. 
Traditional caste council has become less effective and it is the heterogeneous 
statutory Panchayats which prepare plans and implement the welfare and 
development programmes. Majority of the Cheintz are followers of Hinduism 
and only a minority of them are Muslims. Though they are economically and 
socially backward but still they have shown positive attitude and are availing 
the various governmental facilities and welfare programmes (Singh 2003:198-
201). 
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Channs: The Channs are the traditional carpenters of the Kashmir 
valley and are also known by the name Najjar. They speak Kashmiri among 
themselves as well as with other Kashmiris and use Urdu while communicating 
with non-Kashmiris. Endogamy is a preferred rule of marriage but exogamy at 
the sect level is not prohibited. The common form of marriage is monogamy. 
The nuclear family which is patrileneal and patrilocal is the predominant type 
followed by both vertically and horizontally extended families. The women 
play an important role in almost all spheres of life and enjoy an equal status 
with men. The major source of their livelihood is carpentry supplemented with 
agricultural income. It is the informal council of the elders of the community 
and not the statutory Panchayat which acts as a supervisory body. The Channs 
are followers of Islam and are Sunnis. They are economically poor and are not 
benefitted fully by any scheme/facility of the government (Singh 2003:202-
206). 
Chib; The word Chib has been derived from the name of their ancestor 
Chib Chand. His descendents came to be known as Chib. They are found 
scattered mostly in the Tehsils of Rajouri, Naushehra, Akhnur, Jammu and 
Rangbirsinghpura of the Jammu division. They speak Dogri among themselves 
and with others. The Chibs are monogamous and practice exogamy. The family 
system is predominantly extended, patrilocal and patriarchal. The Chib are 
mainly a landowning community and their major occupations are agriculture 
and service. It is the Law courts and statutory village Panchayats who control 
social and intercommunity relations. In Jammu and Kashmir, the majority of 
Chib population professes Sanatana Hinduism and there are only few Muslim 
Chib families residing in Jammu region. The Chib have now become a 
politically active community and most of them have benefitted themselves 
from various governmental facilities, welfare and development programmes 
(Singh 2003:207-215). 
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Chibalis: The Chibalis derive their name from the territory they occupy, 
i.e., the Chibal region that Hes on the Southern slopes of the Siwaliks between 
Chenab and Jhelum rivers. They are mostly concentrated in Poonch, Rajouri, 
Nowshehra and Jammu Tehsils. They speak Dogri among themselves and with 
others. The Chibalis are predominantly monogamous and practice endogamy at 
the community level. Nuclear family system is most prevalent among Chibalis 
and is patrileneal and patriarchal in nature. The major economic activities of 
Chibalis are agriculture, animal husbandry and petty trade. Heterogeneous 
village Panchayats represented by elderly persons solve the disputes and also 
give advisory decisions in village welfare and development activities. The 
Chibalis are followers of Islam and belong to the Sunni sect. Though the 
Chibalis have shown favorable attitude towards the modem developmental 
programmes, welfare schemes and other government rendered services, but still 
they have not benefitted themselves. They are now under a constant threat of 
losing their exclusive identity in the changing social environment and are being 
slowly assimilated into the broad regional Dogra culture (Singh 2003:216-220). 
Chimbe/Chimbe: The Chimbas/Chimbes are a tiny community of dyers 
and cloth printers (Dewan 2007:374). In Jammu and Kashmir, they are 
distributed in Jammu, Kathua, Samba and Udhampur. They speak Dogri. The 
Chimba are monogamous and practice endogamy at community level and 
exogamy at gotra or subgroup level. Family system is extended, patrileneal, 
patriarchal and patrilocal. At present, the Chimba are largely a landless 
community and are engaged in trade, services and business. Elders of family 
solve the family disputes and statutory Panchayats who come into existence 
after independence are authorized to plan and implement the welfare and 
development programmes in the area. The Chimbas in Jammu and Kashmir are 
followers of Hinduism. The community makes full use of almost all 
governmental facilities ranging from education to ration supply (Singh 
2003:221-227). 
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Chopan: The Chopan are traditional shepherds who tend the sheep and 
cattle of the zamindars on contract basis. The term Chopan is composed of two 
words- 'c/zo' meaning 'fouf and 'pan' meaning 'keeper', i.e., keepers of four 
leg animals (Singh 2003:228). It is because of their occupation and not color 
that they are identified as a distinct ethnic group (Fouq 1996:420). The Chopan 
are distributed in the Kashmir division with their maximum concentration in 
Harwan and Darbagh of district Srinagar. They are being recognized as Other 
Backward Class community by the State government (Singh 2003:228). Like 
other Kashmiris, they speak Kashmiri among themselves and with others in 
plains and communicate in Gojri or Pahari when come in contact with these 
communities. Endogamy is the rule of marriage at the community level but the 
intermarriages are performed with Galwan (Fouq 1996:420). Though polygyny 
is allowed but the general form of marriage is monogamy. Family system is 
predominantly nuclear and patrilocal. Women enjoy a better status and 
participate in almost all spheres of life. Besides the traditional and hereditary 
occupation of keeping and grazing of sheep and cattle of the particular 
zamindars and villagers which is an example of jajmani system; the Chopans 
also work as agricultural laborers. Village Panchayats function as regulatory 
and advisory bodies. The Chopan are the followers of Islam. Though 
government has introduced various development programmes, welfare schemes 
and facilities, but still there has not been significant improvement in the life 
conditions of the Chopans (Singh 2003:229-232). 
Chura/Chure: The Churas/Chures are also known as Charmis, Bhangis 
and Jamadars. This community has its maximum distribution in Poonch district 
of Jammu division (Singh 2003:233 and Dewan 2007:375). They speak Dogri 
among themselves while conversing with others they use Punjabi. They are 
included in the list of the Scheduled Caste category by State government. The 
community is monogamous and practice endogamy at the community level and 
exogamy at the sub-caste level. Family system which was mixed and extended 
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is now being replaced by nuclear family system and is patrilocal and 
patrileneal. Though women have low status but they have equal say in almost 
all spheres of life. The community is predominantly landless and their main 
occupation is scavenging, self-employment, craft and labor. It is Christian 
Biradari Service and the All Jammu & Kashmir Christian Welfare Association 
which look into daily affairs of the community, exercise measures of social 
control and dispute management. Statutory Village Panchayats perform the 
function of planning and execution of the welfare and development activities. 
The Churas are the followers of Christianity and majority of them are 
Protestants. Emergence of political leadership at regional level among Churas 
is of recent origin (Singh 2003:233-235). 
Dander: Dander is a Kashmiri word which means 'farmer', i.e., a 
community of fanners. The Danders are widely distributed in Kashmir division 
with their high concentration in Chattabal, Noor Bagh, Batmalu, Alochi Bagh 
and Shalapura. Malyar, a sub-group of Dander is included in the category of 
Other Backward Classes. They speak Kashmiri among themselves and use 
Urdu along with Kashmiri while communicating with others. Danders are 
generally monogamous and practice endogamy at community level. Family 
system is predominantly extended, patrilocal and patrileneal. Women enjoy the 
freedom of participation in almost all spheres of life. The Danders are settled 
agriculturists and are also engaged in petty business and service. It is the 
statutory village Panchayat which look into the daily affairs of the community. 
The Danders are followers of Islam. The community avails almost all facilities 
provided by the government (Singh 2003:236-239). 
Dar: The Dar of the Kashmir valley are fisherman and are also known 
as 'Ga'd Haenz' (Singh 2003:240). Historians claim the origin of the terni 
'Dar' in 'Danghar' and 'Damar' who were known for their bravery and fighting 
(Fouq 1996:287-293). They are mainly distributed near water bodies such as 
Dal Lake, Nagin lake, Wular Lake, Mansbal and Ganjabal Lake. They speak 
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Kashmiri. They are recognized as Other Backward Class community by the 
State Government. They practice endogamy. Though polygyny is allowed but 
the most common and preferred form of marriage is monogamy. Family system 
is nuclear, patrilocal and patriarchal. The major economic resource of the 
community is water as they subsist mainly on their traditional occupation of 
fishing. Traditional Caste Panchayats consisting of wise and respected 
members of the community settle intra-community disputes. The Dar are 
followers of Islam. Though government has provided them various facilities 
and development schemes; but they have received negligible benefit and not all 
are benefitted (Singh 2003:240-244). 
Desil: The Desils are also known as Gilkars. They are distributed in 
almost all the districts of Kashmir division. They are included in the list of 
Other Backward Class category in the State. They speak Kashmiri. The Desils 
are usually monogamous. Though endogamy is rule of marriage at community 
level but it is not strictly followed. Families are generally mixed extended, 
patrilocal and patriarchal. Their main economic resource is land and their 
primary occupation is masonry. Intra-community disputes are settled by the 
elders. Statutory Panchayats which came into existence after independence 
confine their activities to the settlement of petty disputes and execution of 
minor developmental projects. The Desils are followers of Islam and belong to 
the Sunni sect. They show positive attitude towards the developmental 
programmes and make use of almost all facilities provided by the government 
though at small scale (Singh 2003:2245-249). 
Dhamali Faqir: The Dhamali Faqirs are the folk dancers of Kashmir. 
The folk dance which they perform is known as dhambael. They are mainly 
distributed in Zolo Gopal Pora (Chadura), Kaneil Gund, Hum Home, Arigome, 
Khan Sahib and Aishmuqam. The community has been declared as Scheduled 
Caste by the State Constitution. The community speaks Kashmiri language. 
Though Dhamali Faqirs used to be endogamous but now exogamy at inter-
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community level is also practiced. Though polygyny is permitted but the 
present norm of marriage is monogamy. Families are predominantly joint, 
patrilocal and patrileneal. Women enjoy secondary status and are mainly 
engaged in domestic activities. Dancing is the major means of livelihood of 
Dhamali Faqirs. They perform dance at specific shrines and on specific 
occasions and in return they receive alms either in cash or in kind. Intra-
community disputes are decided by leader or head of the dancing group who is 
known as magun. The Dhamali Faqirs are Muslims and most of them belong to 
Sunni sect. Although the Dhamali Faqirs have preserved the rich tradition of 
folk dance of Kashmir but still the community is socio-economically backward 
and nothing is being done for the encouragement of their traditional occupation 
(Singh 2003:250-254). 
Dhobi: The Dhobi are also known as Dhob. Dhob means removing 
spots from the clothes. Dhobis are a community of traditional washer men of 
Kashmir. They have their higher concentration in Srinagar, Badgam, Pulwama 
and Anantnag district of Jammu and Kashmir State. They are included in the 
list of Other Backward Class communities of Jammu and Kashmir. Though 
Dhobis were earlier endogamous but now exogamy with other Muslim 
communities except Namdgur, Munjygur and Watal is also practiced. Nuclear 
family system is now replacing the extended family system and is patrilocal 
and patrileneal. Women enjoy equal status with the men and participate in 
almost all spheres of life except politics. Besides being traditional washer men, 
they are also engaged in business and services. Though statutory village 
Panchayats exist but it is the Dhobi Anjuman which still exercises some control 
over the community. The Dhobis profess Islam and belong to the Sunni sect. 
They avail the governmental facilities to the extent of their access and 
availability (Singh 2003:255-258). 
Dholwala: This is the community of traditional musical drum beaters of 
Jammu (Singh 2003:259 and Dewan 2007:375). The name Dholwala comprises 
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of two words- 'dhol' meaning 'drum' and 'wala' meaning 'the person' which 
together has given them the name of Dholwala (Singh 2003:259). This 
community is distributed all over Jammu but is mainly found in Udhampur, 
Rajouri, Naoshera, Badherwah, Katra and in the main city of Jammu (Singh 
2003:259 and Dewan 2007:375). Endogamy is practiced at the community 
level. The usual form of marriage prevailing among Dholwalas is monogamy. 
Extended families are now slowly being replaced by nuclear ones and are 
patrilocal and patrileneal. Women enjoy low status as compared to men and are 
predominantly confined to the domestic sphere. Other than their traditional 
occupation of drum beating, they are now engaged in self-employment, 
business and retail trading. It is not the traditional caste council nor the 
statutory Panchayat but the court of law which solve the disputes of the 
community. Dholwalas are followers of Hinduism. They have developed 
positive attitude towards the various governmental policies and programmes 
and are making full use of them (Singh 2003:259-261). 
Dhyar: The Dhyars who claim a Rajput origin used to extract iron ore 
from the mines of Sanghad-Kalakot area of Jammu region in the past. The iron 
pits left open by them became death caves for the animals and cows grazing 
around them. Consequently, they were called hatyare i.e. murderers and cow 
slaughterers and over a period of time, it got corrupted into Dhyar. They are 
included in the list of the Scheduled Caste category by Government of Jammu 
and Kashmir. Besides Sanghad-Kalakot area of Reasi, they are now distributed 
in the area of Moher, Budhai, Rajouri, Rausu, Teot, etc (Singh 2003:262 and 
Dewan 2007:375). They speak Dogri among themselves and use Dogri and 
Hindi while communicating with others. Rules regarding marriage are quite 
flexible. The common and present form of marriage is monogamy. Family 
system is predominantly mixed extended, patriarchal and patrilocal. The 
Dhyars are predominantly agriculturalists and are also engaged in other allied 
activities such as animal husbandry, daily wage earning etc. Statutory village 
50 
Panchayat consisting of elderly persons not only settle disputes but is also 
responsible for implementing the village development plans and welfare 
schemes. The Dhyars are followers of Hinduism. Though they are provided 
with all facilities but they have not by and large been benefitted under 
government sponsored welfare-cum-employment schemes. The community is 
undergoing a phase of socio- economic transformation and is trying hard: (a) to 
regain their social status of proud Rajputs and (b) to get rid of the social stigma 
on account of their forefathers (Singh 2003:262-267). 
Dogra: The word 'Dogra' has been derived from Sanskrit term 
'durgara' which stands for difficult terrain (Singh 2003:268). The Dogras are 
the inhabitants of the hilly regions bordering Punjab (Bhasin and Nag 2002:17). 
This ethnic group is sandwiched between Surinsar and Mansar lakes. They 
speak Dogri within their homes and community and use Urdu and Hindi while 
communicating with others. The Dogras are monogamous and practice clan 
exogamy. The family system is joint, patrilocal and patriarchal. The mainstay 
of their economy is land. Though Formal heterogeneous Panchayat bodies 
which have taken the place of Biradari Panchayats have not been very 
successful; but they still play an important role in socio-economic 
development, health and sanitation work in the villages. However Biradari 
Panchayat is still influential in hilly and remote villages. Dogras are the 
followers of Hinduism. They are responsive and receptive to all types of the 
welfare schemes and development policies of government (Singh 2003:268-
280&Hussain2005:65). 
Dogra Brahman: The Dogra Brahmans-high castes among the Dogras 
distinguish themselves from Mohyal and Kashmiri Pandiths. The Dogra 
Brahmans are traditionally the priestly caste who rendered services to Rajputs 
in religious ceremonies and rituals (Bhasin and Nag 2002:17). The community 
is distributed in the region between Ravi and Chandrabhagha known as 
Duggar. They speak Dogri. The Dogra Brahmans are monogamous and 
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practice endogamy at the got level. The family system is predominantly joint, 
patrilocal and patriarchal. Being a priestly class, they earn their livelihood by 
ministering at socio-religious functions, worship and imparting education 
(Singh 2003:281-289). Dogra Brahmans have, to a large extent, left their 
hereditary occupation and have taken to cultivation and other remunerative 
professions (Bhasin and Nag 2002:17). Intra-community disputes are settled by 
the traditional jati (caste) council and regional Sabbhas. The later also extend 
financial and moral support to the members of the community. The Dogra 
Brahmans profess Hindu religion and belong to the Sanatan sect. The Dogra 
Brahmans have favorably responded to all types of development plans, 
programmes and facilities and are making foil use of them (Singh 2003:289-
291). 
Dogra Jheer: The Dogra Jheers call themselves Kashyap Rajputs 
whereas other communities recognize them as Jheer. The word 'Jheer' is 
derived from the Sanskrit word 'dheevara' which means 'partly mixed caste'. 
They are mostly concentrated in the Dogra region of Jammu and arid Kandi 
and sandy hills of Udhampur. In Jammu and Kashmir, they are considered as 
an economically backward class. They speak Dogri among themselves as well 
as with people of other communities. They are predominantly endogamous and 
the accepted norm of marriage is monogamy. Family system which was joint is 
being replaced by nuclear family system especially in urban areas and is 
patrilocal, patrileneal and patriarchal. Being a landless community, the 
members of the community earn their livelihood by performing multifarious 
economic activities such as carrying loads, hawking, cleaning utensils, drawing 
water etc. for their jajmans. Minor disputes are solved by the Panchayats and 
cases falling beyond the Panchayat jurisdiction are referred to the court of law. 
The Dogra Jheers profess Hindu religion. Though the Dogra Jheer's attitude 
towards various development programmes and facilities is favorable but only a 
few among them are making use of these. They are economically and 
52 
educationally backward and are making efforts to change their life conditions 
by diversifying their traditional occupation (Singh 2003:292-301). 
Dogra Muslim: The Muslims inhabiting a small hilly tract of land 
popularly known as Duggar Des which now consists of three districts of 
Jammu division namely Udhampur, Jammu and Kathua are called Dogra 
Muslims. The Dogra Muslim like Gujjars and Bakarwals speak three to four 
languages, i.e., Dogri, Punjabi, Kashmiri and Urdu. Being Muslims, they 
strictly follow Muslim Personal Law. Other than cross-cousin marriage, sororal 
polygyny is prevalent among Dogra Muslims. The family system is 
predominantly joint, patrileneal and patrilocal. Though the women participate 
in almost all spheres of life, but they are still treated as second rate citizens. 
The Dogra Muslims are mainly a landowning community. It is village 
Panchayat which exercises control over them and matters falling beyond their 
jurisdiction are referred to law as their other Dogra brethren do. They profess 
Islam and overwhelming majority of them are Sunni. The community avails 
almost all facilities and other development programmes provided by 
government (Singh 2003:302-308). 
Dokhpa/Drokhpa: 'Drokh or Dokh' literally means 'a meadow' and 
'pa' means people. Drokhpa or Dokhpa therefore refer to 'people of the 
meadow. They are believed to be descendents of Dards and are spread over 
four villages, namely Hanu and Da in Ladakh and Darshik and Gorkone in 
Kargil district. They are included in the list of Scheduled Tribes by the State 
government. They speak Droskhat amongst themselves while with others they 
converse in Ladakhi or Urdu. The Drokhpas are endogamous and major forms 
of marriages practiced among them are monogamy and fraternal polyandry. 
Family system is predominantly joint and rule of residence is patrilocal. 
Women enjoy a better status and participate equally in almost all spheres 
except economic decisions. Agriculture supplemented with cattle and sheep 
rearing is the main occupation of Drokhpas. It is the headman called makdom 
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who takes all important decisions concerning the community and looks after 
the community's interests. The Dokhpas are the followers of Buddhism. They 
are not fiiUy aware of the governmental facilities and development programmes 
and therefore they are not able to make full use of them (Singh 2003:309-312). 
Domal: The Domals were Rajputs who converted to Islam and are 
believed to have originated from the marriage of Muslim man and a Buddhist 
woman. The community is mainly distributed in Rajouri and Punch district of 
Jammu and Kashmir. They are listed as an economically and educationally 
backward class community in the State. Among themselves, they speak Dogri 
while with others they use Urdu. Domals are usually monogamous. Though 
endogamy is the rule of marriage but it is not strictly followed. Family system 
is generally mixed-extended type and is patrileneal, patrilocal and patriarchal. 
The chief economic resource of Domals is land. It is the Statutory Village 
Panchayat which looks after the interests and welfare of the inhabitants. The 
Domals are followers of Islam and generally belong to Sunni sect. Though 
various developmental programmes have helped in improving the socio-
economic conditions of Domals but still they have not benefitted from all the 
facilities of the government (Singh 2003:313-317). 
Dosali: The Dosalis, a small community of the Rajputs are traditional 
maker and seller of donas (leaf cups) and patals (leaf plates). The term Dosali 
is the changed version of doswale (persons who have committed some 
sacrilege) and therefore excommunicated by the Rajputs. The community is 
mainly distributed in Jammu and Samba Tehsils of Jammu division (Singh 
2003:318 and Dewan 2007:375). They are recognized as Other Backward Class 
community by government of Jammu and Kashmir. They speak Dogri within 
the family and kin groups and use Hindi while conversing with others. The 
Dosalis are generally monogamous. Though endogamy is the rule of marriage 
among the Dosalis but exogamy at the gotra level is also practiced. Family 
system is predominantly nuclear and is patrilocal, patrileneal and patriarchal. 
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The Dosalis have shifted their traditional occupation\fpr^S?at*en- aiii<it> e^ of 
donas and patals to agriculture; business and services etcTTlfP^iQers of the 
community/village solve the socio-economic disputes and statutory village 
Panchayat look after the plans and development activities of the village and the 
community. The Dosalis profess Hindu religion of Sanatana sect. Though 
Dosalis have been benefitted by the different development plans and 
programmes adopted by the government but they are struggling to get equal 
treatment and to regain their rightful place among the Rajputs (Singh 
2003:318-324). 
Dum: The name Dum and Mahasha are used interchangeably and stand 
for the same community, i.e., Dum. They are distributed in Jammu division 
with their maximum concentration in Jammu district. They are included in the 
list of the Scheduled Caste category by Government of Jammu and Kashmir 
and form about 20 per cent of the total population of the Scheduled Castes in 
the state (Singh 2003:325). Almost every fifth member of the Scheduled Castes 
in Jammu is a Dum (Dewan 2007:376). They speak the dialect of the region 
which they inhabit; Dogri in Jammu, Punjabi in areas adjoining Punjab and 
Pahari language in mountain areas. The Dums are monogamous and practice 
endogamy at community level and exogamy at the sub-caste and got level. 
Family system among the Dum is mixed-joint and patrilocal. Women enjoy an 
equal status with the men and participate freely in all types of socio-religious 
and politico-economic activities. Being a landless community, the main 
occupation of Dums is serving, doing menial work and scavenging. The 
Community Sabhas called as Mahasha Sabhas working under the supervision 
of gram Panchayats regulate the social life of the members of the community 
and village bodies (gram Panchayats) are assigned the task of development and 
upliftment of the community. The Dums are followers of Hinduism. (Singh 
2003:325-331). Other than Hindu Dums, there are Muslim as well as Sikh 
Dums (Fouq 1996:418). Though they are becoming politically active but they 
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are not still benefitted from the various governmental facilities and 
developmental programmes except education and health (Singh 2003:332). 
Gaddi: The Gaddis are shepherds (Singh 2003:333 and Dewan 
2007:377). They inhabit mostly the mountainous region of Jammu and are 
spread over the regions of Bhaderwah, Basoli, Ram Nagar, Udhampur, 
Bilawar, Ramban and Batote. They speak Gadiyali among themselves and 
while communicating with others, they make use of Kashmiris, Dogri and 
Bhaderwahi. They are categorized as a Backward Class community. Though 
endogamy is the rule of marriage at the community level but exogamy at the 
gotra level is also practiced. Family system is predominantly nuclear, 
patrileneal, patrilocal and patriarchal. The major economic resource for the 
Gaddis is land and forests. The Gaddi, besides pursuing their ancestral 
occupation are also settled agriculturists. Heterogeneous village Panchayats not 
only exercise social control but also help in implementing the developmental 
work in villages. The Gaddis are followers of Hinduism. They avail the 
government facilities to the extent of their access and availability. The Gaddis, 
a community of shepherds is fading and seems to be on the move for socio-
economic transformation (Singh 2003:333-338). 
Galwan: The word 'Galwan' comprises of two Persian terms, 'galah' 
and 'ban', literally meaning the 'keeper of the herd of quadruples', i.e., people 
who tend horses. In Persian, these people are called Galahban and in Kashmiri, 
they are known by the name Galwan. Galwans are the inhabitants of Kashmir 
valley and are predominantly found in the villages. The constitution of the 
State has recognized the community as socially backward. Among themselves, 
they speak Kashmiri while with others, they communicate in Urdu. Marriage is 
practiced according to Muslim Personal law. Family system is mixed-extended, 
patrileneal, patriarchal and rule of residence after marriage is patrilocal. The 
main sources of the economic sustenance of Galwans are land and forests. 
Village Panchayat acts as supervisory and regulatory body. The Galwans are 
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followers of Islam and belong to the Sunni sect. They are responsive and 
receptive to all types of the welfare and development policies of government. 
The Galwans as professional horse tenders are fast vanishing (Singh 2003:339-
346). 
Ganai: The Ganais are professional butchers in the Kashmir valley. 
They speak Kashmiri among themselves and use Urdu when communicate with 
others. The Ganais are usually monogamous. Though endogamy is the rule of 
marriage, but it is not strictly followed. Family system is predominantly mixed-
extended, patrilocal and patrileneal. The women's status is inferior to men and 
is predominantly confined to private sphere. The members of the community 
are mainly engaged in occupation of sale of mutton and control of meat trade. 
Statutory Panchayats perform the duty of settlement of disputes and execution 
of minor development works. The Ganais are Muslims of Sunni sect. There is 
marked improvement in the general conditions of the Ganais as they are 
availing almost all the governmental facilities and development programmes 
(Singh 2003:347-350). 
Ganz: Ganz in Persian means 'skin' and the persons dealing and 
stuffing with animal skin are called the Ganz, I.e., the people involved in the 
occupation of taxidermy. They are the inhabitants of Kashmir and are mainly 
concentrated in Ganz Khod area of Srinagar and Tangmarg area of Baramulla 
district. They speak Kashmiri among themselves and also with others. The 
Ganz are predominantly endogamous but practice exogamy also. The usual 
form of marriage is monogamy. The family system which was extended in 
nature is nowadays replaced by nuclear one and is patrileneal and patrilocal. 
Women among the Ganz enjoy equal status with men and participate freely in 
all spheres of life except decision making. Besides their traditional occupation 
of taxidermy, the Ganz are also engaged in other sectors of economy. It is the 
statutory or formal Panchayat which takes care of planning as well as 
implementation of welfare and development activities in the villages. The Ganz 
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are the followers of Islam and belong to the Sunni sect. The Ganz make full use 
of the various governmental facilities and development programmes (Singh 
2003:351-354). 
Gara: The Garas are mongoloid Buddhists of lower order (Bhasin 
1999:50). In Ladakh division, their maximum concentration is in Leh district 
and they are also sparsely distributed in the Kargil district. They have been 
recognized as a Scheduled Tribe category by the State government. Majority of 
them speak Ladakhi and only few can speak Urdu. The Garas are usually 
monogamous and practice endogamy at the community level. The family 
system is generally mixed-extended, patrilocal and patrileneal. Women have 
status equal to that of men and participate willingly in almost all spheres of life 
(Singh 2003:355-357). The Garas are a landless community and their main 
occupation is black smithy (Bhasin 1999:50 and Singh 2003:358). Intra-
community disputes are solved by the elders of the community. The Garas are 
followers of Buddhism. Though they are aware about the various 
developmental programmes/facilities provided by the government, but they are 
unable to make full use of all of them either because of their poor economic 
conditions or because of the prejudices and discrimination by the members of 
the majority community (Singh 2003:358-359). 
Gardi: The Gardis are underprivileged professional wandering 
musicians who sing and recite bhajans and folk tales on the occasions of the 
birth and death among the rural Hindus (Dewan 2007:378 and Singh 
2003:360). The community perceives its distribution at the regional level and is 
found distributed all over the Jammu division. They are included in the list of 
Scheduled Caste by the State government. They speak Dogri among 
themselves as well as with others. The Gardis are usually monogamous and 
practice endogamy at the community level and exogamy at the surname level. 
The family system among Gardis is both nuclear as well as vertically extended 
and is patrilocal and patriarchal. Though professionally they are musicians but 
58 
now agriculture supplemented with government and private service has become 
the mainstay of their economic life. Statutory formal Panchayat solve the 
disputes and monitor the implementation of welfare and development plans. 
The Gardis are followers of Hinduism. The Gardis have not yet been able to 
take full advantage of the various governmental facilities and are trying hard to 
come out of the social and economic backwardness by diversifying their 
economic and educational pursuits (Singh 2003:360-366). 
Gorkan/Gorkun: The Gorkans are an occupational community of 
grave diggers {'gor' means 'grave')- Though their maximum concentration is 
in Srinagar but they are also sporadically distributed in other districts of 
Kashmir division. They have been recognized as an Other Backward Class 
community by the State constitution. The Gorkans speak Kashmiri. Though 
they are monogamous and endogamous but polygamy and exogamy is also 
permissible. The family system is predominantly nuclear, patrilocal and 
patrileneal. Women have an equal status with men and plays important role in 
all spheres of life. Besides their traditional occupation of grave digging, 
members of the community are also engaged in other sectors of economy. 
Disputes of the community in urban areas are solved by elder/head person of 
the family and in rural areas, it is done by village headman or Choudary. The 
Gorkans are Muslims by faith. Gorkans of urban areas are more benefitted 
from governmental facilities and programmes as compared to their community 
members of rural areas (Singh 2003:367-372). 
Gujjar: The Gujjars, the hill people of Kashmir, are mostly the 
herdsmen by occupation and are found in most parts of Jammu and Kashmir 
(Bhasin and Nag 2002:17). They derive their name from Gujarat from where 
they migrated to Jammu and Kashmir. They have been recognized as a 
Scheduled Tribe community by the State government. They speak Gujri within 
their family and community and use Kashmiri, Hindi and Punjabi while 
communicating with others. Endogamy is maintained at the religion and 
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community level. Though polygyny is allowed but the general form of 
marriage is monogamy. Family system is extended, patrileneal and patrilocal. 
Women have equal status with men and plays important role in the socio-
economic and religious spheres of life. The Gujjars in Jammu and Kashmir are 
of two types-Zamindar and Dodhi. The primary occupation of the Zamindar 
Gujjars is agriculture while Dodhi Gujjars are exclusively pastoral. Biradari 
Panchayats settle the disputes within the community and statutory village 
Panchayats plan and implement the welfare and development programmes in 
the villages. The Gujjars profess the religion of Islam. Being nomadic in 
nature, they are not able to make full use of the welfare and development 
policies and facilities as provided by the government (Singh 2003:373-379 & 
Khan era/2001:255). 
Gujrati Brahman: The Gujrati Brahman or Vedyas community is said 
to be immigrants from Gujrat (Dewan 2007:378 and Singh 2003:380). The 
community perceives its distribution at the inter-regional level and is mostly 
found in Jammu. They speak Gujrati and Dogri among themselves and use 
Dogri, Punjabi and Hindi while conversing with others. The Gujrati Brahmans 
are usually monogamous and practice endogamy at the community level and 
exogamy at the gotra level. The family system is both nuclear as well as 
mixed-extended, patrileneal and patrilocal. Though women enjoy a low status 
but they participate in all spheres of life. The Gujrati Brahmans are 
traditionally landless and urbanite and earn their livelihood through priestly 
services, ayurveda etc. It is the Prantiya Nagar Mandal which regulates the 
daily affairs of the members of the community. The Gujrati Brahmans are 
followers of orthodox Hinduism and belong to the Sanatana sect. The 
community benefits itself from almost all governmental facilities and welfare 
programs (Singh 2003:380-383). 
Gujri: The Gujri or Goor is an occupational title of persons who tend 
cattle and sell milk and milk products. The community is distributed in all the 
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districts of Kashmir valley. The community is recognized as a Backward Class 
category by the State government. They speak Kashmiri within their family and 
kin groups and use Urdu when converse with non-Kashmiris. The Gujris are 
monogamous and practice endogamy. The family system is generally mixed-
extended, patrileneal and patrilocal. Women's status is inferior to men, even 
though they share major responsibilities of the family. The economic activities 
of the Gujris are tending of cattle and selling of milk and milk products. It is 
the statutory village Panchayat which looks after the interests of the 
community/village communities. The Gujris are followers of Islam and belong 
to the Sunni sect. The governmental programmes and policies of the 
government have a positive impact on the socio-economic conditions of the 
community (Singh 2003:384-387). 
Gumar: The term 'Gumar' is derived from the Hindi term 'Kumhar', 
i.e., potter. This is the community of potters that is found in all the districts of 
Jammu division (Singh 2003:388 and Dewan 2007:379). The Gumars speak 
Dogri. They are monogamous and practice endogamy at the community level 
and within their religious fold. The family system is predominantly nuclear, 
patrilocal, patrileneal and patriarchal. The traditional occupation of the Gumars 
has been the making of earthenware but now they have diversified 
occupationally to all spheres of economic activities and are no longer 
exclusively dependent on pottery making. The Panchayats not only solve inter-
community disputes but are also involved in the welfare-cum-development 
activities in the villages. In addition to this, they have the Gumar Association 
of Jammu and Kashmir which looks after the socio-economic affairs of the 
community. The Gumars are followers of Hinduism. The community has not 
been benefitted significantly from various governmental facilities, welfare 
policies and development programmes. After the advent of modem technology, 
the Gumars are seeking diversification from their traditional occupation. They 
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are losing their identity as potters and it appears that they are assimilating in the 
broad Hindu ethos of the region (Singh 2003:388-393). 
Hanji: The Hanjis or Hanzas are essentially riverine dwellers (living in 
boats around different water bodies, Viz; lakes, rivers and streams) constitute a 
significant ethnic group in the valley of Kashmir. They are mainly confined to 
the Dal, Wular, Anchar Lakes and on the banks of Jhelum River-especially 
between Khanabal (Anantnag) and Chattabal (Srinagar). They speak Kashmiri. 
The Hanjis are predominantly monogamous and practice endogamy even at 
sub-group level. Family system is predominantly nuclear and is patrileneal, 
patrilocal and patriarchal. The main economic resources for the Hanji originate 
from water bodies. The traditional occupation of Hanjis have been hunfing, 
gathering and selling of fish, labor, trade related to sand and timber supply for 
construction, weeds and grass collection, growing vegetables on floafing 
garden on the lakes. The entire ethnic group of Hanjis in Kashmir valley 
follows Islam and belong to both Sunni as well as Shia sect. However this 
peculiar ethnic group is not developing at the desired rate. There is need for 
proper planning and pracfical implementation of the schemes and policies for 
the socio-economic upliftment of the Hanjis of the State (Singh 2003:394-399 
&Hussain 2005: 66-67). 
Jain: The jains were earlier called Bhavara- a corrupted form of bhao-
bhala which means good intention; but now the community exclusively calls 
itself .Iain and others also address them by the same name (Singh 2003:400). 
Jains are an affluent urban trading community and are often called Baniyas 
(Dewan 2007:380). In Jammu and Kashmir, they are living in towns like 
Srinagar, Jammu, Doda and Udhampur etc. They usually speak the dialect of 
the region they inhabit-Dogri at home and with others in Jammu, Kashmiri in 
Srinagar and Punjabi in the Punjabi speaking areas. They also speak Urdu and 
Hindi. The marriage rules of jains are similar to those of the Hindus with minor 
variations. They practice endogamy at the subgroup level. The family system is 
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usually extended, nuclear and patriarchal. Jains are a landless and non-
agriculturalist community. Their chief occupation is trade and shop keeping. It 
is the Jain Sabbha which exercises social control over the members of the 
community. The community follows Jainism. They are responsive and 
receptive to all types of the welfare and development policies of government 
(Singh 2003:400-407). 
Jangam: The Jangams are a colorfully dressed clan of vegetarian 
mendicants and bards. In Jammu and Kashmir, they are living in Chirani region 
of Udhampur district which is their ancestral home (Dewan 2007:380 and 
Singh 2003:408). They speak Urdu and Haryanvi among themselves and use 
Urdu and Hindi while conversing with others. The Jangams are generally 
monogamous and marriages are performed only with the co-believers, 
irrespective of their ethnic identity. Family system is predominantly nuclear, 
patrileneal, patrilocal and patriarchal. The Jangams are community of marginal 
landholders and their mainstay of economic sustenance is their traditional 
occupation of seeking alms by singing and reciting hymns of Shiva Vivah 
Katha. Traditional caste Sabbha is an advisory body and deals with day to day 
problems of the community. The Jangams are followers of Hinduism. They 
have developed positive attitude towards the various governmental policies and 
programmes and are making full use of them (Singh 2003:408-410). 
Jaral: The Jarals are Muslim Rajputs living mainly in Rajouri district. 
State government has declared them as an economically and educationally 
backward community. They speak Dogri among themselves and use Urdu 
when communicate with others. The Jarals are endogamous. Though polygyny 
is allowed as per the Islamic law but the usual form of marriage is monogamy. 
Family system is generally extended-both vertical as well as horizontal, 
neolocal and patrileneal. Women's status is inferior to men even though they 
share major responsibilities of the family. The traditional occupation of the 
Jarals is cultivation and tending buffaloes, sheep and goats. Statutory 
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Panchayat not only decides the disputes of the community but also plan and 
implement the welfare and development activities in the villages. The Jaral are 
Muslims by faith. The governmental programmes and policies have brought 
marked improvement in the socio-economic conditions of the community 
(Singh 2003:411-418). 
Jat; Jats are the representative cultivating caste of undivided Punjab. 
They speak Punjabi and sometimes a mixture of Dogri and Punjabi within their 
community and use Hindi or local language while conversing with outsiders. 
They are found in both Jammu and Kashmir division. Though the Jats are 
endogamous but they also practice clan exogamy. Inter-marriages between the 
Sikh Jats and the Hindu Jats is a common practice. The general form of 
marriage is monogamy; polygyny is exception. Family system is predominantly 
nuclear, patrilocal, patrileneal and patriarchal. The primary occupation of Jats 
is cultivation. Traditional biradari Panchayats settle the disputes within the 
members of the community and statutory Panchayats implement the 
development projects of the government in villages. The Jats are followers of 
both Hinduism and Sikhism. Majority of the Jats are Sikhs and a few of them 
are Hindus. They are not still benefitted from the various facilities and 
development programmes as provided by government such as education and 
rural development programmes (Singh 2003:419-424). 
Jogi: Jogi means practitioner of yoga. The Jogis are a community of 
mendicants and beggars. In the State, the community is mainly distributed in 
Jammu, Mirpur and Kathua districts in Jammu division (Dewan 2007:381). 
They are a branch of Dholwalas. The Jogis are endogamous and the usual or 
prevailing form of marriage is monogamy. Families are both extended as well 
as nuclear and rule of residence is patrilocal. The status of women is low in 
comparison to men folk and is predominantly confined to domestic sphere. 
Other than their traditional occupation of begging, the Jogis are also engaged in 
agriculture, business and service though at small scale. It is the judicial 
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authority which solves disputes of the community (Singh 2003:425-27). The 
community consists of both Muslims and Hindus (Dewan 2007:381). They 
have not still benefitted themselves from the governmental facilities such as 
education and health. They are losing their ethnic identity and are diversifying 
their occupation in favor of other economic pursuits (Singh 2003:427-428). 
Kashmiri Pandith: The Brahmans of Kashmir, more commonly known 
as Pandiths, are considered to be the descendents of the Aryan race (Bhasin and 
Nag 2002:16). The Kashmiri Pandiths were earlier concentrated in the Kashmir 
valley but after the partition they are now migrating to other divisions of the 
state especially Jammu and to other states of India. Among themselves, they 
speak Kashmiri in Kashmir valley and Urdu in Jammu region. They also use 
English, Urdu, Hindi, Dogri and Punjabi when correspond and communicate 
with other communities. The Kashmiri Pandiths are an endogamous group and 
monogamy as a rule of marriage is strictly observed. Family system is 
predominantly nuclear in urban areas and joint in rural areas. Women enjoy 
equal status with their men folk in all walks of life. They essentially prefer 
white-collar jobs. Service sector in urban and agriculture through absentee 
landownership and share cropping in rural areas used to be the main stay of 
their economy. The community Sabbha controls the socio- religious and 
political activities of the community. The Kashmiri Pandiths are followers of 
Hinduism. The community benefits itself from almost all governmental 
facilities and development programs (Singh 2003:429-435). 
Katoch: Word 'Katoch' is a combination of'kat or kof meaning 'forf 
and 'ouch' meaning 'defenders of higher order'. Katoch probably means 'the 
defender of the fort' (Dewan 2007:383 and Singh 2003:436). The Katochs 
perceive themselves as descendents of Rajputs. The Katochs are distributed in 
the districts of Doda, Udhampur, Jammu, Kathua, Bhaderwah, Kishtiwar and 
Ramban. They speak Kishtiwari, Dogri and English within their own family 
and use Urdu and Punjabi when communicate with others. The Katochs are 
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usually monogamous and practice endogamy at the community level. Family 
system is both extended as well as nuclear and is patrilocal and patrileneal. The 
overall status of women is low as compared to their men folk even though they 
participate actively in all socio-religious and economic activities. The 
community is self employed in running trade, commerce, business and medium 
scale industrial units. Majority of the Katoch are followers of Hinduism and 
only a few clans have converted to Islam. The Katoch have favorably 
responded to all types of development plans, programmes and facilities 
provided by the government and are making full use of them (Singh 2003:436-
438). 
Kavoj: The Kavojs are a little community of traditional cremators of 
the dead bodies of Hindus and Sikhs in Kashmir division. The Kavoj are 
sporadically distributed in Nathipora, Dal, Noor Bagh and Kamarbari areas in 
Srinagar. They speak Kashmiri both among themselves as well with other 
Kashmiri people. The Kavoj used to be endogamous at community level but 
practice exogamy with other communities at the sect level. The general form of 
marriage is monogamy. Family system is predominantly extended-both vertical 
and lateral, patrileneal and patrilocal. Women enjoy equal status with men and 
plays important role in the socio-economic and religious spheres of life. The 
Kavoj are predominantly self-employed as cremators, agriculturalists, shawl 
embroiderers and wage laborers. Intra-community disputes are settled by the 
council of elders. Statutory formal Panchayats implement the welfare and 
development activities in the region. The Kavoj are followers of Islam and 
belong to the Sunni sect. Though government has introduced various 
development programmes, welfare schemes and facilities, but still they have 
not shown a favorable response towards them (Singh 2003:439-444). 
Khatri: The Khatris, a business community, is sparsely distributed all 
over the Jammu division with their large concentration in cities and towns. The 
Khatris speak the language or dialect of the region they inhabit: Punjabi in the 
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areas adjoining Punjab plains and Bhaderwahi, Kishtiwari and Rambani in their 
respective areas. The Khatri are wholly monogamous and practice exogamy at 
the sub-group level. Nuclear family system is now replacing the vertically 
extended family system and is patrileneal in nature. Women enjoy equal status 
with their men folk and participate actively in all walks of life. Trade is the 
traditional occupation of the community and is supplemented with subsidiary 
occupations such as service and agriculture. Khatri Sabbhas which are under 
the jurisdiction of the gram Panchayats exercise social control over the 
members of community. Majority of the Khatri community follows Sanatana 
Hinduism and only few of them profess Sikhism. The community is politically 
active and is responsive and receptive to all types of the facilities, welfare and 
development programmes of government (Singh 2003:445-453). 
Kraal: The Kraals are an artisan community of the Kashmir valley. The 
term Kraal is the Kashmiri corruption of the Persian word 'kahr which means 
'potter'. Though they are distributed in all the districts of the Kashmir division 
but their maximum concentration is in Charar-e-Sharif in Badgam district. 
They speak Kashmiri among themselves and use Kashmiri and Urdu while 
communicating with others. Though they are generally monogamous and 
practice endogamy at community level but polygamy and exogamy is also 
permissible. Family system is predominantly nuclear, patrilocal (neolocal) and 
patrileneal. Women enjoy equal status with their men folk and plays important 
role in all spheres of life. The primary and traditional occupation of the Kraal 
community is preparing earthenware. However, they are now seeking 
diversification from their traditional occupation as it has lost its economic 
viability due to advent of metal ware and scarcity of raw material. Village 
headman or Choudary or elder persons and associations solve the disputes of 
the community at the village level and regional level respectively. The Kraals 
are followers of Islam. The community has not been benefitted significantly 
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from various governmental facilities, welfare policies and development 
programmes (Singh 2003:454-459). 
Kul Faqir/ Faqir: The Kul Faqirs are a band of mendicants who derive 
their identity from Kashmiri term 'kuV meaning a tree and those who used to 
meditate under trees came to be known as the Kul Faqirs. In Kashmir division, 
they are mostly settled in the Baramulla district. They have been listed as an 
economically and educationally backward class community in the State. They 
speak Pashto and Kashmiri among themselves and use Urdu and Kashmiri 
when converse with others. The Kul Faqirs are predominantly monogamous 
and observe endogamy at the community level. The family system is 
predominantly nuclear, patrilocal, patrileneal and patriarchal. Being mainly a 
landless community; their economic activities revolve around receiving of 
alms, soothsaying, begging, business and service. It is the biradari of elders 
which solves the minor disputes of the community. The Kul Faqirs are 
followers of Islam and belong to the Sunni sect. The community has shown a 
favorable attitude towards the various governmental facilities, welfare policies 
and development programmes but they have not been benefitted significantly 
from all of these especially employment and nutritional programmes (Singh 
2003:460-462). 
Lobar: The Lobar, an occupational community, manufactures iron 
implements used in agricultural activities and also in other iron works. They 
are also known as Khar and Ahangar. They have been recognized as an Other 
Backward Class and Backward Class by the state constitution. The community 
is identified at the regional level and is dispersed in areas such as Shalimar, 
Nishat, Chesebal, Safapora, Sopore, Baramulla and Bandipora in the Kashmir 
division. They speak Kashmiri among themselves as well as with others. The 
Lobars are monogamous. Though they practice endogamy at the community 
level but there is no bar in marrying with other communities such as the Dar, 
Bhat, Mir, Rather and Lone. Family system is predominantly nuclear, patrilocal 
68 
and patrileneal. Women enjoy equal status with their men folli and play an 
important role in ail spheres of life. Besides being traditional ironsmiths, they 
are primarily engaged in the subsidiary occupation of agriculture. Statutory 
Panchayats function as supervisory body in planning and execution of the 
welfare and development activities. The Lobar are followers of Islam and 
belong to the Sunni sect. They have favorably responded to all types of 
development plans, programmes and facilities and are making full use of them 
(Singh 2003 .-463-466). 
Lone: The word Lone is a corrupt form of the Sanskrit word 'lavanya'. 
The Lones are a Kashmiri community whose traditional occupation used to 
trade in rock salt. In Kashmir division, they are mostly settled in the Baramulla 
district. They are included in the list of Other Backward Class category by the 
state government. They speak Kashmiri among themselves and use Urdu while 
communicating with others. Though they are usually monogamous and practice 
endogamy but polygamy and exogamy (with other communities such as Bhat, 
Dar, Malik and Rather) is also practiced. Family system is both nuclear as well 
as extended (vertical and lateral), patrileneal and patrilocal. Women enjoy 
equal status with their men folk and play an important role in almost all spheres 
of life. The community supplements the traditional occupation of trade in rock 
salt with agriculture, carpet weaving etc. Elders of the community solve minor 
disputes and gram Panchayats look after the planning and execution of 
development activities in the villages. The Lone are followers of Islam. 
Majority of the Lone are Sunnis and a minority of them are Shias. The Lones 
have favorably responded to all types of development plans, programmes and 
facilities provided by government and are making full use of them (Singh 
2003:467-473). 
Mahajan: The literal meaning of term 'Mahajan' is 'great folk'. The 
Mahajans seem to be a mixed community sprung from the intermarriage of 
Bania and Kayasth castes. This community is found all over state but is mainly 
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settled in Udhampur and Jammu district. The Mahajans are generally 
monogamous. Mirpuri Mahajans practice exogamy at gotra level whereas 
Dogra Mahajans practice endogamy. Family system is horizontally extended 
and rule of residence after marriage is patrilocal. Women have a respectable 
position in the community and participate actively in all socio-cultural and 
politico-religious activities. Traditional occupation of trade and shop keeping is 
supplemented with the subsidiary occupation of agriculture and money lending. 
Mahajan Sabbha not only exercises social control over the members of 
community (especially in urban areas) but also plays an important role in the 
economic development of community by helping them in setting up business 
and providing them financial assistance. Gram Panchayat settles the disputes of 
the community in the villages. The Mahajans are followers of Hinduism. The 
community is politically active and has benefitted itself from various 
governmental facilities and welfare and development programmes except IRDP 
and Employment Guarantee Schemes (Singh 2003:474-482). 
Malik: The Maliks of Kashmir were officers and defenders during the 
Emperor Akbar's rule. Malik, an Islamic title was given by the rulers of 
Kashmir to the guardians of the highways to central India and Turkestan 
(Dewan 2004a:402 and Fouq 1996:338). They are distributed throughout the 
Kashmir valley. They speak Kashmiri. Though they practice endogamy at the 
community level but there is no bar in marrying with other communities such 
as Dar, Bhat and Mir. Though polygyny is allowed as per the Islamic law, but 
the usual form of marriage is monogamy. Families are usually extended, 
patrileneal, patrilocal and patriarchal. The primary occupafion of the 
community varies from agriculture to private service. Disputes of the 
community are resolved either by elders of the community or by court of law. 
Statutory Panchayats which are heterogeneous in character take care of 
implementation of welfare and development programmes in the villages. 
Majority of the Maliks are Muslims and follow the Islamic rules and 
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regulations. Though they were earher more preoccupied with traditional values 
and customs but now they are responsive and receptive to almost all types of 
the welfare and development policies of government except family planning 
program (Singh 2003:483-487). 
Manhas: The Manhas are one among the larger Rajput communities of 
Jammu. Though they are sparsely distributed all over the Jammu division but 
majority of them are spread over the Tehsils of Ranbirsinghpura, Jammu, 
Akhnoor, Samba, Hiranagar and Kathua. The Manhas are exogamous and the 
usual form of marriage among them is monogamy. Family system is patrileneal 
and patriarchal. The major economic resource of the community is land. 
Statutory gram Panchayats exercise social control and regulate inter-
community relations in the villages. Majority of the Manhas are followers of 
Sanatana Hinduism and only a fraction of them had embraced Islam. They have 
developed positive attitude towards the various government policies and 
programmes and are making full use of them (Singh 2003:488-494). 
Manjygur: The Manjygurs are a community who are involved in the 
occupation of preparing and selling of different eatables such as fish pakora, 
nadru, gooji and chak. Though they are spread all over the Kashmir valley but 
their maximum concentration is in Nauhatta, Lalchowk, Hazratbal and 
Wantpura. The Manjygurs practice exogamy with communities such as Mir, 
Bhat, Beg, Baba, Dhob and the Navid. Family system is predominantly 
extended, patrilocal, patrileneal and patriarchal. The Manjygurs are not only 
engaged in their traditional occupation of preparing and selling of different 
fried food items but also in other businesses and agriculture. Statutory village 
Panchayat acts as supervisory and regulatory body in the villages. The 
Manjygurs are followers of Islam and belong to the Sunni sect. They are 
responsive and receptive to almost all types of the welfare and developmental 
policies of government except family planning program (Singh 2003:495-498). 
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Megh: The Meghs are one among the larger communities of Jammu. 
The Meghs are distributed in plains, on hills between Ravi and Chenab and 
over the dry Kandi areas of Jammu division. State government has accorded 
Scheduled Caste status to Meghs. They speak Dogri among themselves as well 
as with others. The Meghs practice exogamy at the gotra level. Family system 
is usually joint, patrilocal and patrileneal. Women enjoy a high status and 
participate in almost all spheres of life. The Meghs are primarily an agricultural 
community and their economic activities are conditioned by the conditions 
prevailing in their respective villages. Gram Panchayats regulate the social and 
inter-community relations of the Meghs. However, the socio-religious cases of 
the community are still referred to the elders of the community. The Meghs are 
followers of Hinduism and belong to the Kabirpanthi sect. Being a Schedule 
Caste community, they are enjoying the benefits of Policy of Protective 
Discrimination. Meghs have favorably responded to all types of development 
plans, programmes and facilities provided by government and are making full 
use of them (Singh 2003:499-504). 
Mochi/ Chamar: The Mochis are believed to be the offshoot of the 
Chamars. The word Chamar is derived from 'charmkar' which means 'a 
worker in leather, hide or skin'. The word Mochi is applied to those who make 
leather shoes and articles and are considered more skilled workers than the 
Chamars. Though they are distributed in Kathua, Udhampur and Doda district 
but their highest concentration is in Jammu district. They are included in the 
list of Scheduled Caste category by the State government. They speak Dogri 
among themselves and use Hindi or Punjabi while conversing with others. The 
Mochis are endogamous and practice exogamy atya// or gotra level. The usual 
forni of marriage is monogamy. Family system in urban areas is nuclear 
whereas in rural area, it is mostly extended. Rule of residence after marriage is 
patrilocal and line of descent is traced through male line, i.e., patrileneal. 
Women enjoy equal status with their men folk in the community and 
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participate actively in all socio-economic and religious activities. The Mochis 
of urban areas are involved in the business of shoe-making and shoe-repairing 
whereas in villages, agriculture is their main occupation supplemented by 
leather work. Biradari Panchayats solve the disputes within the community and 
the statutory gram Panchayats look after the planning and execution of welfare 
and development activities in the villages. The Mochis profess Hindu religion. 
Development programmes of the government for the upliftment of the 
Scheduled Caste have a good impact on the life conditions of Mochis (Singh 
2003:505-510). 
Mohyal Brahman: The Mohyal Brahmans are a community of martial 
Brahmans (Dewan 2007:384). In Jammu and Kashmir, Mohyal Brahmans are 
found in Jammu, Rajouri, Naoshera, Poonch, Udhampur, Bhaderwah, 
Kishtiwar, Akhnoor and Samba (Hussani Brahman) and Srinagar district. They 
speak Dogri and Punjabi among themselves and use Urdu and English while 
conversing with others. The Mohyal Brahmans are generally monogamous. 
Marriages are mostly arranged within the seven gotras prevalent among them. 
Family system shows an increasing trend towards nuclear type and is patrilocal 
and patrileneal in nature. Mohyal Brahman women enjoy a better status in 
comparison to the women of other communities in the region. The Mohyal 
Brahmans have now diversified their traditional occupation of farming and 
defence service to business, trade and commerce, agriculture, government and 
private ser\'ices etc. The Mohyal Brahmans are followers of Hinduism. All 
Jammu and Kashmir Mohyal Sabbha assisted by statutory Panchayat looks 
after the interests and welfare of the community. They have developed 
favorable attitude towards the various policies and programmes of government 
and are making full use of them (Singh 2003:511-513). 
Men: The Mons are a community of musicians and flute players of 
Ladakh. In Ladakh division, they show their major concentration in Leh district 
and are also sparsely distributed in Zanaskar and Kargil district. They are 
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included in the list of Scheduled Tribes of Jammu and Kashmir. They speak 
Ladaidii among themselves and use Urdu while communicating with others. 
The Mons are usually monogamous. Though endogamy at community level is 
the rule of marriage but it is not strictly followed. Family system is mixed-
extended, patrilocal and patrileneal. The Beda women enjoy equal status with 
men and are mainly engaged in domestic activities (Singh 2003:514-516). They 
are professional drummers and musicians and few among them also practice 
agriculture on small landholdings (Bhasin 1999:50). Intra-community disputes 
are solved by the elders of the community. Statutory Panchayats function as 
planning and implementing agencies of the welfare and development activities. 
The Mons are followers of Buddhism. They are aware of the various 
development programmes and facilities provided by the government, but they 
are unable to make full use of all of them because either of their poor economic 
conditions or because of the prejudice and discrimination by the members of 
the majority community (Singh 2003:517-519). 
Moravian: The Moravians have recent emergence in Ladakh and are 
also known as Mashikapa. They speak Ladakhi among themselves and use 
Urdu and English while conversing with others. The Moravians are generally 
monogamous. Marriages are arranged only with the co-believers irrespective of 
their ethnic identity. Family system shows an increasing trend towards nuclear 
type and is patrilocal and patrileneal in nature. Women enjoy a high status and 
play an effective role in domestic as well as community affairs. The Moravians 
are a landowning community and are primarily agriculturalists. The church not 
only exercises political control but also works for the welfare of the community 
through its council of elders known as garnme. The Moravians of Ladakh are 
followers of Christianity and belong to the Protestant sect. They are responsive 
and receptive to almost all types of the welfare and development policies of 
government except family planning program (Singh 2003:520-522). 
74 
MughaJ: The Mughals of Jammu and Kashmir are reported to be the 
descendents of Mughals who came to India with Babar (Singh 2003:523). In 
Jammu and Kashmir, they first entered as guests and latter as invaders 
(Fouq 1996:207). The Muslim Mughals are distributed in Jammu (proper), 
Nowshehra, Rajouri and Poonch. They speak Punjabi and Urdu among 
themselves and use Urdu and English while conversing with others. Mughals 
are generally monogamous and practice both exogamy as well as endogamy at 
the community level. Family system is predominantly extended, patrileneal and 
rule of residence after marriage is patrilocal. Women have a restricted role in 
management of family affairs. The Mughals are predominantly a service class 
community. Village Panchayats which are heterogeneous in nature play a 
significant role in the affairs of the community. The Mughals profess Islam and 
belong to the Sunni sect. Though Mughals have shown a favorable attitude 
towards the various development programs, facilities and welfare schemes of 
government, but they have not benefitted themselves from all of them (Singh 
2003:523-526). 
Nagvanshi: The Nagvanshis who are popularly called the Thakkar Nag 
are reported to have migrated from Ayodhya via Hastinapur and Punjab during 
the reign of Aurangzeb. They are found in Reasi Tehsil of Udhampur district of 
Jammu division. They speak Pahari, Dogri and Hindi among themselves as 
well as with other communities speaking the same language. The Thakkar 
Nagas are exogamous at the gotra and lineage level. Rule of residence after 
marriage is both patrilocal as well as neolocal. Women participate in almost all 
socio-economic activities. The Thakkar Nagvanshi is a landowning community 
and their traditional occupation and prime source of income is agriculture. 
Welfare and development activities are carried out by the statutory Panchayat. 
The Thakkar Nagvanshis are followers of Hinduism. They are availing the 
governmental facilities and welfare programmes to the extent of their access 
and availability (Singh 2003:527-529). 
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Nalband: The term Nalband is composed of two words: 'naV which 
means 'horseshoe' and 'band' which means 'fastening'. The Nalbands are a 
community whose traditional occupation is fastening the horseshoe. They are 
distributed all over the Kashmir division. They have been recognized as Other 
Backward Class community by the State constitution. They speak Kashmiri as 
well as Urdu. The Nalbands are generally monogamous and practice endogamy 
at the community level. Family system shows an increasing trend towards 
nuclear type and is patrilocal and patrileneal in nature. Women enjoy better 
status in the community and participate actively in all socio-economic and 
political activities. The Nalbands are slowly diversifying their traditional 
occupation of fastening of horseshoe to occupations like wood carving, cloth 
weaving etc. Statutory village Panchayats exist in their areas. The Nalbands are 
followers of Islam and belong to the Sunni sect. They have shown positive 
attitude towards the various governmental policies and programmes of welfare 
and development and are making full use almost all of them (Singh 2003:530-
533). 
Namdagur: The word 'Namdagur' comprises of two terms: namda and 
gur. Namda is a corrupted form of Persian 'namad' meaning 'felt' used in 
warm clothing, caps and footwear; 'guf is the Kashmiri corruption of the 
Persian noun 'gar' meaning 'doer or maker'. The Namdagurs are craftsmen 
engaged in producing namda (felt), a kind of woolen fabric. The community is 
mainly concentrated in Namdagur Mohalla near Naohatta in Srinagar district 
and sparsely distributed in Tehsils of Badgam district. They speak Kashmiri 
and also use Urdu to the limits of their professional requirement. Parallel and 
cross cousin marriage is the general norm of marriage. The most prevalent 
form of marriage is monogamy; polygyny is rare. Family system is generally 
vertically extended, patrilocal and patrileneal. Women enjoy a better status and 
participate equally in almost all spheres. The Namdagurs are predominantly 
landless. The mainstay of the economy of Namdagurs is their traditional 
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occupation of making of namda or felt. It is the Hanalcraft Workers 
Organization which looks after the socio-economic interests of the community. 
The Namdagurs are Sunni Muslims. They are bom, grow and die in dust filled 
rooms and space. Both governmental and non-governmental organizations have 
not yet shown any interest in the socio-economic upliftment of the community 
(Singh 2003:534-542). 
Naqqash: Naqqash is a Persian word meaning drawer, painter, engraver 
and designer. Hence Naqqashs are an artisan community whose occupation is 
designing and drawing. Though they are distributed in almost all the districts of 
Kashmir division but their maximum concentration is in Srinagar district. They 
speak Kashmiri as well as Urdu. Endogamy as rule of marriage is preferred and 
practiced. Family system shows a growing tendency towards nuclear type and 
is patrilocal and patrileneal in nature. The Naqqash are predominantly landless 
community. The mainstay of the economy of Naqqashs is their traditional 
occupation of printing of sheets or shawl fabric. Elders of the community 
resolve the disputes of minor nature and serious defaults are subjected to the 
court of law. The Naqqash are followers of Islam and majority of them are 
Sunnis. Though they are politically active and have shown positive attitude 
towards the development programmes and plans but they are not fully 
acquainted or familiar with the various governmental facilities and 
development programmes and therefore they are not able to make full use of 
them (Singh 2003:543-548). 
Navid/Hajjam: The Navids or Hajjam are the community of barbers of 
Kashmir division. They are spread over the valley in almost all villages, towns 
and cities. They speak Kashmiri among themselves as well with other groups. 
The Navids practice endogamy. Though polygyny is permissible but 
monogamy is the most prevalent form of marriage. Family system is 
predominantly nuclear, patrilocal and patrileneal. Women enjoy a secondary 
status as compared to men in all spheres of life. The mainstay of the economy 
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of Navid is shaving and trimming of hair in the urban areas, whereas in rural 
areas, this occupation is supplemented by agricultural pursuits. Disputes of 
minor nature are resolved by village Panchayats whereas major disputes are 
settled through the local courts. Panchayats also participate in the government 
sponsored welfare-cum-development activities. The Navids profess Islam and 
are predominantly Sunnis. The community has not been benefitted significantly 
from various governmental facilities, welfare policies and development 
programmes (Singh 2003:549-554). 
Panyach: The Panyachs are a group of Brahmans of Kashmir valley. 
They are categorized as a Backward Class community in Jammu and Kashmir 
State. Though they are endogamous but they also practice exogamy at gotra 
level. The Panyach are monogamous. Family system is extended, patrilocal and 
patrileneal. Women enjoy an equal status with men and participate actively in 
all spheres of life. They are landless and their main occupation is to officiate 
during the death ceremonies of other Hindu communities. Statutory Panchayats 
plan and implement the welfare and development activities. The Panyachs are 
Hindus. They are responsive and receptive to almost all types of the welfare 
and development poUcies of government (Singh 2003:555-558). 
Para: Para is a Persian word meaning milestone and 'par' in Kashmiri 
means a heavy stone or a heavy stone hammer. The Paras are a community 
whose traditional occupation used to be cutting stone for turning it into 
milestone. They are spread all over the Kashmir valley. Majority of them speak 
Kashmiri and only a few of them speak English. They are monogamous and 
practice endogamy at the community level. Family system is predominantly 
nuclear in urban areas and joint in rural areas and is patrilocal, patrileneal and 
patriarchal in nature. In rural areas, the traditional occupation of stonecutting is 
supplemented with agricultural pursuits whereas in urban area, they draw their 
sustenance from other sectors of economy such as service, trade and commerce 
sector. Heterogeneous village Panchayats not only help in resolving the minor 
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disputes but also act as advisory body in planning and execution of village 
welfare and development activities. The Paras are followers of Islam and are 
predominantly Sunnis. The community has shown a favorable attitude towards 
the various governmental facilities, welfare policies and development 
programmes, but they have not been benefitted significantly from the welfare-
cum-development schemes of the government (Singh 2003:559-563). 
Perne: The Pemes or Pamas call themselves Bengali and Gad Jhir also. 
They are distributed in the Jammu division of the state and have been 
recognized as Other Backward Class community by the State constitution. 
They speak Dogri amongst themselves and use Punjabi while conversing with 
others. The Pemes practice endogamy at the community level. Family system 
is nuclear, patrilocal and patrileneal. Women enjoy equal status with men and 
play important role in socio-economic activities of the household. The Pemes 
are mainly a landless community. The forests are the main economic resource 
of the community. They are also reported to be involved in stealing, burglary, 
highway robbery, brewing and begging. Community disputes are resolved by 
the elders of the community and criminal cases are dealt with by the police and 
the law courts. The Pemes are followers of Hinduism. Though they are aware 
of the various development programmes, facilities and welfare schemes of the 
government, but they are unable to make full use of all of them either because 
of their non-availability or because of their poor economic condition (Singh 
2003:564-566). 
Pohul: Pohul is a Kashmiri term used for shepherd. The members of 
this community are found in all districts of the Kashmir division and in the 
hilly regions of the districts of Rajouri and Doda in Jammu division. They 
speak Kashmiri. The Pohuls are declared as a Backward Class community by 
the State constitution. Endogamy at the community level is the rule of marriage 
and is performed according to Muslim customs and traditions. Family system is 
mixed extended, patrilocal and patrileneal. Women enjoy a low status and have 
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little or no power in decision-making. The Pohuls are a landless community. 
The traditional occupation of the community is Pastoralism. They tend the 
sheep of the farmers, peasants and villagers. Panchayats and law courts are the 
agents of social control. The Pohuls are Sunni Muslims. Though government 
has introduced various development programmes, welfare schemes and 
facilities, but still there has not been any significant improvement in the life 
conditions of the Pohuls. The practice of rearing of sheep is decreasing in the 
State and thus the occupation of the Pohuls is receiving a setback (Singh 
2003:567-578). 
Punchi Sikh: The Sikhs of Punch identify themselves as a distinct 
ethnic group and maintain a separate identity in relation to the Sikhs of 
Kashmir and Punjabi Sikhs. They have been declared as a religious and 
linguistic minority by the State constitution. They speak Poonchi. The Punchi 
Sikhs are monogamous and practice endogamy at the community level. Family 
system is predominantly nuclear in urban areas and mixed-extended in rural 
areas and is patrilocal, and patrileneal in nature. Though women play an active 
role in all socio-economic and religious activities but still they enjoy a 
secondary status in relation to their male counterparts. Agriculture is the main 
occupation of the community in the rural areas whereas transport is their main 
occupation in the cities. Socio-economic disputes of minor nature are resolved 
by the elders of the community. Statutory Panchayats plan and implement the 
welfare schemes and development programmes in the villages. They are 
followers are Sikhism. The community is aware about and avails almost all 
facilities, welfare schemes and development programs provided by the 
government (Singh 2003:579-581). 
Rather: In the history of Kashmir, the words 'rather', 'raouthor\ 
'raitor', 'raothof are actually the corrupted form of the name 'rathor\ The 
'rathor' is a Rajput community (Fouql996:244). The Rathers, a community of 
businessmen, are said to be originally the Hindu Rathors. They are mainly 
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concentrated in the Rather Mohallah of Srinagar district. They speak Kashmiri 
within their family as well as with others. The Rathers are monogamous and 
practice endogamy. Family system is usually extended, patrilocal and 
patrileneal. Women enjoy an equal status with men and participate in all 
spheres of life except decision-making. Besides their traditional occupation of 
business and cultivation, they are engaged in government and private services. 
Heterogeneous statutory Panchayats plan and implement the schemes of 
welfare and development programmes in the villages. The Rathers are 
Muslims. They have not only shown favorable attitude towards the various 
governmental facilities and welfare programmes but are also availing them 
(Singh 2003:582-585). 
Rattal: The Rattals are a small community of leather workers who are 
traditionally engaged in removing carcasses and skinning for leather (Dewan 
2007:386 and Singh 2003:586). They are spread around Kathua, Naoshera, 
Udhampur, Reasi, Batote and Damana. They are recognized as a Scheduled 
Caste community by the State constitution. They speak Dogri amongst 
themselves and use Hindi while conversing with others. They maintain marital 
relations at intercommunity level within the Hindu fold. Monogamy is the most 
prevalent form of marriage. Family system is predominantly joint, patrileneal 
and patrilocal. Uxorilocal residences are exception. Women enjoy a secondary 
status in comparison to men in almost all walks of life. Majority of the Rattals 
are agriculturalists. Statutory heterogeneous Panchayats not only monitor the 
development and welfare programs of the government but also solve the socio-
economic disputes of the community. The Rattals are followers of Hinduism. 
The community has not been benefitted significantly from various 
governmental facilities, welfare policies and development programmes (Singh 
2003:586-592). 
Saiyid: The Saiyids claim that they are the descendents of Prophet 
Mohammad^'^^. The term 'Saiyid' means 'chief, 'leader' or 'master'. They are 
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distributed in almost all the districts of Kashmir division. They speak Kashmiri 
amongst themselves and use Urdu while conversing with others. Endogamy is 
practiced at community and sect level. Though polygamy is permissible, but 
the prevailing form of marriage is monogamy. The families are extended as 
well as nuclear, patrilocal and patrileneal. Women enjoy equal status with the 
men and participate actively in socio-religious and political activities. The 
Saiyids are a landless community and are engaged in occupations such as 
employment, business, horticulture and industry. The priests play an active role 
in the mechanism of social control over the community. The Saiyids are 
followers of Islam and belong to all the three major sects of Islam: Sunni, Shia 
and Ahle-e-Hadith. They are responsive and receptive to almost all types of the 
welfare and development policies of government except family planning 
program and usury (Singh 2003:593-596). 
Salaria; The Salarias belong to the Rajput lineage. They are mostly 
spread in the districts of Jammu and Kathua. They speak mainly Punjabi and 
Dogri among themselves and use English and Urdu while communicating with 
others. The Salarias are monogamous and practice endogamy at community 
level. Family system is predominantly nuclear in urban areas and extended in 
rural areas and is patrilocal, and patrileneal in nature. Women play a significant 
role in the overall social, economic and religious spheres of life. The Salarias 
are predominantly a rich and prosperous landowning community. Socio-
economic disputes of the community are resolved by the Rajput Sabbha. The 
Salarias are both Hindus and Muslims. They have shown positive attitude 
towards the various governmental policies and programmes of welfare and 
development and are making full use of almost all of them (Singh 2003:597-
600). 
Sangtarash: The Sangtarashs are an artisan community of stonecutters 
anH makers of different stone articles. The term 'sangtarah' is composed of two 
words: 'sang' meaning 'stone' and 'tarash' meaning 'cutting'. They have been 
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categorized as a Backward Class community by the State government. They are 
mainly concentrated around Srinagar, Pulwama, Anantnag and Badgam district 
of Kashmir division. They speak Kashmiri among themselves and use Urdu 
and Kashmiri while conversing with others. Though endogamy is the rule of 
marriage but it is not strictly followed. Though polygamy is permissible, but 
the general form of marriage is monogamy. The families are mixed-extended as 
well as nuclear, patrilocal and patrileneal. Women enjoy equal status with the 
men and participate actively in almost all spheres of life. Majority of the 
members of the community are involved in their traditional occupation of stone 
cutting and chiseling and only few are agriculturalists and servicemen. Elders 
of the family/community solve almost all disputes of the family/community 
except business. The Sangtarashs are followers of Islam. They have not still 
benefitted themselves from the governmental facilities such as education and 
health (Singh 2003:601-606). 
Sansi: The Sansis of Jammu claim that they are Rajputs. They are 
spread over the major parts of the Jammu division, Viz., Samba, Reasi, Kathua, 
Punch, Rajouri, Naoshera, Udhampur and Meeransahib. They have been 
categorized as a Backward Class community by the State government. They 
speak Dogri within their family and kin group and use Dogri and Urdu 
(occasionally) while communicating with others. The Sansis are endogamous. 
Though monogamy is the most prevalent form of marriage, however polygyny 
also prevails. Family system is predominantly joint and patrileneal. Though 
they follow patrilocal rule of residence after marriage, however Uxorilocal 
residence also prevails. Women enjoy a secondary status in comparison to men 
in almost all walks of life (Singh 2003:607-609). The Sansis were traditionally 
engaged in petty thefts, highways robberies and illicit brewing of liquor but 
now majority of them are settled agriculturalists (Dewan 2007:386 and Singh 
2003:610). Heterogeneous village Panchayats solve the disputes and also 
monitor village and block development and welfare activities. The Sansis are 
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followers of Hinduism. The community has not been benefitted significantly 
from various governmental facilities, welfare policies and development 
programmes (Singh 2003:610-612). 
Sanur: The word Sanur literally means a goldsmith or silversmith. The 
Sanurs are an artisan community who are expert in making gold and silver 
ornaments. Though they are widespread in most of the districts of the state but 
are mainly found in Srinagar district. They speak Kashmiri amongst their 
community and use Kashmiri and Urdu while conversing with others. Though 
the community is endogamous but the rules of endogamy are not strictly 
followed. Though polygamy is permissible but the common form of marriage is 
monogamy. Family system is mostly nuclear in urban areas and extended in 
rural areas and is patrilocal and patrileneal in nature. Women enjoy equal status 
with the men and participate actively in almost all spheres of life. The primary 
occupation of the community has always been the making of gold and silver 
ornaments. Intra-community disputes are solved either by the village headman 
or an elder person of the community and disputes beyond their jurisdiction are 
subjected to court of law. The Sanurs are Muslims. The community has shown 
a favorable attitude towards the various governmental facilities, welfare 
policies and development programmes and these in turn have left a good 
impact on the Sanur community (Singh 2003:613-619). 
Saryara: Saryara is derived from the word 'sarhare', i.e., those who 
lost their heads. Sarhare was used for the defeated army of Bahulochan. They 
are distributed in Jammu, Udhampur and Kathua district of Jammu division 
(Singh 2003:620). However, they are mainly concentrated around Jammu's 
Bahu Fort (Dewan 2007:386 and Singh 2003:620). They are being recognized 
as Scheduled Caste community by the State constitution. They speak Dogri 
among themselves as well as with others. Exogamy at thejafi level is the rule 
of marriage. Family system is nuclear-extended, patrilocal and patrileneal. 
Women play an important role in socio-religious and household affairs. The 
84 
Saryaras are a landless community and are mainly engaged in wage labor 
activities. Traditional caste council looks after the daily affairs of the 
community. The Saryaras are followers of Hinduism. They are responsive and 
receptive to the governmental facilities, welfare schemes and development 
programmes and are now moving ahead on the road of development and 
progress (Singh 2003:620-625). 
Sen: The Sens, a Rajput lineage of Jammu, are an exclusive ethnic 
group of Bengali origin. Majority of them are concentrated in the Tehsil of 
Kishtiwar of Doda district and only a few of them live in the city of Jammu. 
They speak Kishtiwari, Dogri, Urdu and English. They are monogamous. 
Though endogamy as a rule of marriage is followed at the community level but 
there is no bar in marrying with other high caste Hindus. The families are 
extended as well as nuclear, patrilocal and patrileneal. Though women play an 
active role in all socio-economic and religious activities but still they enjoy a 
secondary status in comparison to their male counterparts. The Sens are 
essentially a land-owning community. Disputes of the community are first 
sorted out by the Rajput Sabbha, failing which legal remedies are sought. The 
Sens are Hindus. Though they no longer are the rulers, they still carry the grace 
and elegance of the nobility (Singh 2003:626-629). 
Setch/ Ses: The Setchs or Ses are tailors. The 'ses' is derived from 
'sisen' which is a Kashmiri term for needle. Though they are distributed in all 
the districts of Kashmir division but their high concentration is in Srinagar. 
They speak Kashmiri amongst their community and use Urdu and Kashmiri 
while conversing with others. Though the community is endogamous but the 
rules of endogamy are not strictly followed. Though polygamy is permissible 
but the general form of marriage is monogamy. Family system is 
predominantly nuclear, patrilocal and patrileneal. Women enjoy equal status 
with the men and participate actively in almost all spheres of life. The primary 
occupation of the Setchs in urban areas is tailoring; however in rural areas, they 
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are simultaneously engaged in agriculture and traditional occupation of 
tailoring. Disputes of the community are first sorted out by the head of the 
family or elders and/or by village headman or the Choudary, failing which 
cases are taken to the court of law. The Setchs/Ses are followers of Islam. 
Though they have shown a favorable attitude but they are not still benefitted 
from the governmental facilifies such as education, health and water supply 
(Singh 2003:630-635). 
Shaksaz: Shaksaz has been derived from the Kashmiri words 'shak' 
meaning 'slender branches of tree or twigs' and 'saz' meaning 'the act of 
making or craft of weaving'. The Shaksazs are an artisan community of 
Kashmir valley. They are mainly concentrated in Shaksaz Mohalla of Charar-e-
Sharif in Badgam district and sporadically distributed in Hazratbal and in 
various other parts of the Srinagar district. They are being recognized as Other 
Backward Class community by the State constitution. They speak Kashmiri 
amongst themselves and use Urdu while conversing with others. Though 
endogamy at the community level is the general rule of marriage but exogamy 
at the sect level is also pracficed. Monogamy is the common form of marriage 
prevailing among them. Family system is predominantly nuclear, patrilocal and 
patrileneal. Women enjoy equal status with the men and participate actively in 
almost all spheres of life. The Shaksazs are a landless community and their 
primary occupation and source of livelihood is their traditional craft of 
basketry. Informal council of elders solves the disputes at the community level. 
The Shaksazs are Sunni Muslims. The community has not been benefitted 
significantly from all governmental facilities, welfare policies and development 
programmes (Singh 2003:636-641). 
Sikligar: The Sikligars are a small community living in their exclusive 
small village known as Sikligar Dikulyan in Bhor Camp near Jammu airport. 
They have been accorded Scheduled Caste status by the State government. 
Among themselves, they speak their own dialect; however with others, they 
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speak Dogri. The Sikligars are endogamous at community level and 
exogamous at gotra level. Families are extended, patrilocal and patrileneal. 
Though women play an active role in all socio-religious activities but still they 
have low status in comparison to their male counterparts. The Sikligars are 
primarily a landless community and are engaged in their traditional occupation 
of iron smithy and other wage earning jobs like masonry. The traditional caste 
council not only solves the disputes of the community but also looks after the 
welfare of the community. The Sikligars follow Sikhism. They are an 
extremely backward community both economically and educationally and still 
cling to their traditional occupation against all odds. They have an independent 
identity in the region (Singh 2003:642-647). 
Sochi: The Sochis are a small community in Jammu division whose 
traditional occupation was stitching clothes for the zamindars and maharajas. 
The term 'sochf is derived from the Sanskrit word 'suchika' which means 
needle by which clothes are stitched. They are distributed in Jammu and 
Udhampur district of Jammu division. The Sochis are listed as Backward Class 
community in the State. They speak Dogri among themselves and use Hindi, 
Punjabi and Urdu when communicate with others. The Sochis are endogamous 
at community level and exogamous at gotra level. The community is 
predominantly monogamous. Family system is predominantly mixed-extended, 
patrilocal and patrileneal. Women enjoy equal status with the men and 
participate actively in almost all spheres of life. Owing to poverty and small 
holdings and decline of their traditional occupation of stitching clothes, they 
have now diversified their occupation to wage labor, agriculture, small scale 
business and defence services. Elders of the community settle the disputes and 
statutory Panchayats play their role in planning and implementation of welfare 
and development programmes. The Sochis are Hindus. The community is 
aware and avails almost all facilities, welfare schemes and development 
programmes of the government (Singh 2003:648-655). 
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Sofi; Sofi or Sufi is a Persian word meaning a person who wears 
garments made of patching together small pieces of cloth of different colors 
(Singh 2003:656). However, in Kashmir, all the Muslim bakers are called Sofis 
and are identified by the term kandur (Fouql996:368 and Singh 2003:656). 
The community is found in almost all the districts of Kashmir valley. They are 
listed as an economically and educationally backward class community in the 
state. They speak Kashmiri amongst themselves and use Urdu while conversing 
with others. Though endogamy is the rule of marriage but it is not strictly 
followed. Monogamy is the usual form of marriage and polygyny is rare. 
Women enjoy a status inferior to men and are mainly concerned with domestic 
sphere. Families are normally mixed-extended and patrileneal. Though rule of 
residence after marriage is predominantly patrilocal but Uxorilocal residency is 
also reported among the Sofis. The community is predominantly landless. 
Majority of the Sofis are bakers and engaged in preparing and selling of bread. 
Statutory Panchayats not only execute the minor developmental work but also 
solve the minor disputes of the community and cases falling beyond the 
Panchayat's jurisdiction are referred to the police. Majority of the Sofis are 
Sunni Muslims and only a few found in Tulmula are Hindus. The community is 
aware and has shown a favorable attitude towards the various governmental 
facilities, welfare policies and development programmes and these in turn have 
left a good impact on the Sofi community (Singh 2003:656-662). 
Tantrey: The word Tantrey is believed to originate from 'tantric' which 
means the persons who knew 'tantar' (Fouq 1996:250). The Tantrey, a little 
known Muslim community of Kashmir valley were the people who knew 
tantar or religious hymns. They are mainly found in the districts of Badgam 
and BaramuUa of Kashmir division. They speak Kashmiri among themselves 
and use Urdu while conversing with non-Kashmiris. Though endogamy at the 
community level is the general rule of marriage but exogamy at the sect level is 
not prohibited except with the Watal, Najjar, Kraal, Ganai and Hajjam. Though 
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polygamy is permissible but the common form of marriage happens to be 
monogamy. Family system is predominantly extended-vertical as well as 
lateral, patrileneal and patrilocal. Women enjoy equal status with the men and 
participate actively in almost all spheres of life. The Tantrey are a landowning 
community. Besides agriculture, secondary occupations like embroidery, 
sericulture etc. is taken to supplement the income. Problems and disputes at the 
community level are dealt with by the informal council of elders. The Tantreys 
are Sunni Muslims. The community has not been benefitted significantly from 
all governmental facilities, welfare policies and development programmes 
(Singh 2003:663-669). 
Tarkhans: The Tarkhans are an artisan community of Jammu who have 
been pursuing their traditional occupation of carpentry. They are spread over 
all the districts of Jammu division. They speak Dogri, Urdu and Punjabi among 
themselves and use Dogri and Urdu while speaking with others. They are 
endogamous and the most prevalent form of marriage is monogamy. Family 
system is predominantly extended or mixed extended and patrileneal. Though 
rule of residence after marriage is predominantly patrilocal but a few cases of 
Uxorilocal residency are also reported among the Tarkhans. Though women 
play an active role in all socio-religious activities but still they enjoy secondary 
status in comparison to their male counterparts. The primary occupation of the 
Tarkhans in urban areas is carpentry; however in rural areas, they are 
simultaneously engaged in agriculture and traditional occupation of carpentry. 
It is the Formal Carpenters Association which not only solves domestic, 
property and business disputes of the community but also provides financial 
assistance during wedding and death ceremonies. Village Panchayats which are 
heterogeneous in nature monitor and plan the implementation of the welfare 
and development activities. Majority of the Tarkhans profess Hinduism. There 
are also a good number of Sikh and Muslim carpenters in Jammu region. They 
are now becoming politically aware and are availing the governmental facilities 
89 
and welfare and development programs to the extent of their access and 
availability. They are now moving ahead on the road of socio- economic 
development (Singh 2003:670-676). 
Teli: The Teli or Telwains are traditional oil pressers. Tel literally 
means oil and wain means seller. Though they are distributed in all the districts 
of Kashmir division but their main concentration is in Srinagar. They have 
been recognized as Other Backward Class community by the State constitution. 
The Telis speak Kashmiri within their family as well as with others. Though 
endogamy is a preferred rule of marriage but exogamy at the sect level is not 
prohibited. Though polygamy is permissible but the common form of marriage 
happens to be monogamy. Women enjoy equal status with the men and 
participate actively in almost all spheres of life. Family system is patrilocal. 
After the advent of modem technology, the Telis are seeking diversification 
from their traditional occupation of crushing of oil seeds to agriculture, services 
and other business activities. The Telis are Muslims. The community has not 
been benefitted significantly from all governmental facilities, welfare policies 
and development programmes (Singh 2003:677-682). 
Want: Wani is the Kashmiri term for a grocer. The Wanis are a 
community who run retail shops of groceries and are also engaged in money 
lending to their customers under the system of wad-dar (a kind of usury). They 
are distributed in almost all the districts of Kashmir valley. The Wanis speak 
Kashmiri within their family and use Urdu while conversing with others. 
Though endogamy is the rule of marriage but it is not strictly followed. Though 
polygamy is permissible but the common form of marriage is monogamy. 
Family system is mostly nuclear in urban areas and mixed-extended in rural 
areas and is patrilocal and patrileneal in nature. Women enjoy equal status with 
the men and play important roles in almost all spheres of life. The primary 
occupation of the Wanis in urban areas is business and service; however in 
rural areas, they are simultaneously engaged in agriculture, horticulture and 
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traditional occupation of business. Disputes of the community are first sorted 
out by the elders, failing which cases are taken to the court of law. The Wanis 
are followers of Islam and belong to both Sunni as well as Shia sect, 
predominantly to the former. They have shown positive attitude towards the 
various governmental policies and programmes of welfare and development 
and are making full use almost all of them (Singh 2003:683-689). 
Watal: Watals of Kashmir had all the manners and appearance of the 
gypsies. The occupation of Watals of Kashmir is similar to that of Churas, 
Chamars, Bhangis of Punjab (Fouql996:432). They have been declared as a 
Scheduled Caste community by the State government. They speak Kashmiri 
among themselves and use Urdu while conversing with the outsiders. They are 
broadly divided in the following categories: (1) the Cobblers: those who 
manufacture, repair and polish shoes; (2) the Schupriya Watal: those who 
manufacture winnowing fans (schup) with reed, thong and hide; (3) the Khumb 
Watal: those who work as scavengers and taxidermists of dead animals. The 
Watals are an endogamous group. Family system is mostly nuclear in urban 
areas and laterally and vertically-extended in rural areas and is patrilocal, and 
patrileneal in nature (Singh 2003:690-693). The Watal women or what we 
called Watalanis, were exceedingly beautiful and they used to sing, dance and 
act as prostitute in the cities (Fouq 1996:433). Now the status of the Watal 
women has undergone a change as they have discarded most of their old habits 
and are slowly joining the mainstream of Kashmiri Muslim population. The 
Watals are a landless community. The main occupation of the community 
living in urban areas is to work in the local municipalities, notifies areas and 
cantonment boards whereas in rural areas, the Watals serve as sweepers and 
scavengers for the farmers and zamindars. Disputes of the community are first 
sorted out by the village nambardar, failing which cases are taken to the court 
of law. The Watals are Sunni Muslims. Being a lower caste community, they 
face deprivation and discrimination. Though government has introduced 
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various developmental programmes, welfare schemes and facilities, but still 
there has not been significant improvement in the life conditions of the Watals 
(Singh 2003:694-696). 
Waza: Waza literally means a 'cook' in Kashmiri language. The Wazas 
are an occupational category who is well known for being expertise in cooking 
during marriages and other social functions. Though they are distributed in all 
the districts of Kashmir division but their main concentration is in Srinagar 
district. They speak Kashmiri among themselves and use Urdu while 
conversing with the outsiders. Though endogamy is the rule of marriage but it 
is not strictly followed. Though polygamy is permissible but the general form 
of marriage happens to be monogamy. Family system is predominantly nuclear, 
however extended families are found in rural areas. It is patrilocal and 
patrileneal in nature. Women play an important role in all spheres of life. The 
primary occupation of the Wazas in urban areas is to cook food for all Muslims 
and non-Muslim communities on different social ceremonies; however in rural 
areas, they are simultaneously engaged in agriculture and traditional occupation 
of cooking. Disputes of the family/community are first sorted out by head of 
the family or elders of the community or village headman, failing which cases 
are taken to the court of law. The community follows Islam. Though the 
development programs of the government have left appreciable impact on the 
community but they are not still benefitted from the governmental facilities 
such as educafion, modem medicare and irrigation facilities (Singh 2003:697-
703). 
TABLE: 13 
Ethnic Groups of Jammu and Kashmir 
s. 
No 
1 
2 
Ethnic 
Group 
Afghan 
Argon 
Distribut 
ion/ 
Division 
Kashmir 
Ladakh 
Language 
Within 
community/ 
family 
Pakhto 
(Pashto) 
Ladakhi 
Outside 
community/ 
family 
Kashmiri 
Turkish, 
Religion 
Majority 
Muslim 
Muslim 
Minority 
-
-
*Catg 
SC/ST 
/OBC 
etc. 
-
-
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3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
16 
17 
18 
19 
20 
21 
22 
23 
24 
25 
26 
27 
28 
29 
30 
Baba 
Bafanda 
Bazigar 
Bakarwai 
Balti 
Banduk 
Khar 
Barwala 
Basith 
Batwal 
Beda 
Beg 
Bhagat/ 
Kabirpan 
thi 
Bhand 
Bhat 
Muslims 
Bhojru 
Bodh 
Bomba 
Botraja 
Broqpa 
Champa/ 
Changpa 
Charak 
Charjis 
Cheintz 
Channs 
Chib 
Chibalis 
Chimba/ 
Chimbe 
Chopan 
Kashmir 
Kashmir 
Jammu 
Jammu 
Ladakh 
Kashmir 
Jammu 
Jammu 
Jammu 
Ladakh 
Kashmir 
Jammu 
Kashmir 
Kashmir 
Jammu 
Ladakh 
Kashmir 
Kashmir 
Ladakh 
Ladakh 
Jammu 
Jammu 
Kashmir 
Kashmir 
Jammu 
Jammu 
Jammu 
Kashmir 
Kashmiri 
Kashmiri 
Bazigar 
bhasa 
Gojri 
Balti 
Kashmiri 
Dogri 
Pahari 
Dogri 
Ladakhi 
Kashmiri 
Dogri 
Kashmiri, 
Kashmiri 
Hybrid of 
Dogri 
&Punjabi 
Bodhi 
Pahari 
Nagari 
Shina 
Changskhat 
or 
Changskyet 
Kishtiwari, 
Dogri, 
English, 
Urdu and 
Hindi 
Hybrid of 
Dogri and 
Punjabi 
Dogri 
Kashmiri 
Dogri 
Dogri 
Dogri 
Kashmiri 
Tibetan 
Kashmiri 
Kashmiri 
Dogri, Hindi 
Kashmiri, 
Urdu, Hindi, 
Punjabi 
Urdu 
Kashmiri 
Dogri, Hindi 
Urdu, Hindi 
Hindi, 
Punjabi. 
Hindi, 
Kashmiri 
Hindi 
Urdu 
Kashmiri 
Hybrid of 
Dogri 
&Punjabi 
Hindustani 
Urdu 
Kashmiri 
Balti, Bodhi, 
Urdu 
Bodhi 
Kishtiwari, 
Dogri, 
English, 
Urdu, Hindi 
Dogri, Hindi 
Dogri, Hindi 
Urdu 
Dogri 
Dogri 
Dogri 
Gojri, 
Pahari 
Muslim 
Muslim 
Hindu 
Muslim 
Muslim 
Muslim 
Hindu 
Hindu 
Hindu 
Buddhist 
Muslim 
Hindu 
Muslim 
Muslim 
Hindu 
Buddhist 
Muslim 
Muslim 
Muslim 
Buddhist 
Hindu 
Hindu 
Hindu 
Muslim 
Hindu 
Muslim 
Hindu 
Muslim 
-
-
-
-
-
-
-
-
Muslim 
-
Hindu 
-
-
-
-
Buddhist 
Muslim 
-
Muslim 
-
-
-
-
-
-
ST 
ST 
EEB 
SC 
SC 
SC 
ST 
-
SC 
-
-
BC 
ST 
BC 
-
ST 
ST 
-
-
-
-
OBC 
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31 
32 
33 
34 
35 
36 
37 
38 
39 
40 
41 
42 
43 
44 
45 
46 
47 
48 
49 
50 
51 
52 
53 
54 
55 
56 
57 
58 
59 
60 
Chura/ 
Chure 
Dander 
Dar 
Desil 
Dhamali 
Faqir/ 
Faqir 
Dhobi 
Dholwala 
Dhyar 
Dogra 
Dogra 
Brahman 
Dogra 
Jheer 
Dogra 
Muslim 
Dokhpa/ 
Drokhpa 
Domal 
Dosali 
Dum 
Gaddi 
Galwan 
Ganai 
Ganz 
Gara 
Gardi 
Gorkan/ 
Gorkun 
Gujjar 
Gujrati 
Brahman 
Gujri/ 
Goor 
Gumar 
Hanjis 
Jain 
Jangam 
Jammu 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Ladakh 
Jammu 
Jammu 
Jammu 
Jammu 
Kashmir 
Kashmir 
Kashmir 
Ladakh 
Jammu 
Kashmir 
Jammu, 
Kashmir 
Jammu 
Kashmir 
Jammu 
Kashmir 
Jammu, 
Kashmir 
Jammu 
Dogri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
** 
** 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Droskhat 
Dogri 
Dogri 
Dogri, 
Punjabi, 
Pahari. 
Gadiyali 
Kashmiri 
Kashmiri 
Kashmiri 
Ladakhi 
Dogri 
Kashmiri 
Gujri 
Dogri, 
Gujrati 
Kashmiri 
Dogri 
Kashmiri 
Dogri, 
Kashmiri, 
Punjabi. 
Urdu, 
Haryanvi 
Punjabi 
Urdu 
Kashmiri 
Kashmiri 
Kashmiri 
** 
** 
Dogri, Hindi 
Hindi, Urdu 
Dogri 
Dogri 
Punjabi, 
Kashmiri, 
Urdu. 
Ladakhi or 
Urdu 
Urdu 
Hindi 
Dogri, 
Punjabi, 
Pahari 
Dogri, 
Kashmiri, 
Bhaderwahi 
Urdu 
Urdu 
Kashmiri 
Urdu 
Dogri 
Kashmiri 
Kashmiri, 
Hindi, 
Punjabi 
Dogri, 
Punjabi, 
Hindi 
Urdu 
Dogri 
Kashmiri 
Urdu, 
Hindi. 
Urdu, Hindi 
Christian 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Hindu 
Hindu 
Hindu 
Hindu 
Muslim 
Muslim 
Buddhist 
Muslim 
Hindu 
Hindu 
Hindu 
Muslim 
Muslim 
Muslim 
Buddhist 
Hindu 
Muslim 
Muslim 
Hindu 
Muslim 
Hindu 
Muslim 
Jain 
Hindu 
-
-
-
-
-
-
-
-
-
-
-
-
-
Muslim 
&Sikh 
-
-
-
-
-
-
-
-
-
-
SC 
OBC 
OBC 
OBC 
SC 
OBC 
-
SC 
-
-
-
ST 
EEB 
OBC 
SC 
BC 
SB 
-
-
ST 
SC 
OBC 
ST 
BC 
-
-
-
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61 
62 
63 
64 
65 
66 
67 
68 
69 
70 
7] 
72 
73 
74 
75 
76 
77 
78 
79 
80 
81 
82 
83 
84 
85 
86 
87 
88 
Jaral 
Jat 
Jogi 
Kashmiri 
Pandith 
Katoch 
Kavoj 
Khatri 
Kraal 
Kul 
Faqir/ 
Faqir 
Lobar 
Lone 
Mahajan 
Malik 
Manhas 
Manjy-
gur 
Megh 
Mochi/ 
Chamar 
Mohyai 
Brahman 
Men 
Moravian 
Mughal 
Nag-
vanshi 
Nalband 
Namda-
gur 
Naqqash 
Navid/ 
Hajjam 
Panyach 
Para 
Jammu 
Jammu, 
Kashmir 
Jammu 
Jammu, 
Kashmir 
Jammu 
Kashmir 
Jammu 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Jammu 
Kashmir 
Jammu 
Kashmir 
Jammu 
Jammu 
Jammu 
Ladakh 
Ladakh 
Jammu 
Jammu 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Dogri 
Dogri, 
Punjabi 
** 
Kashmiri, 
Urdu 
Dogri, 
Kishtiwari, 
English 
Kashmiri 
Punjabi 
Bhaderwahi, 
Kishtiwari, 
Rambani 
Kashmiri 
Kashmiri, 
Pashto 
Kashmiri 
Kashmiri 
** 
Kashmiri 
** 
** 
Dogri 
Dogri 
Dogri, 
Punjabi 
Ladakhi 
Ladakhi 
Punjabi, 
Urdu 
Dogri, 
Pahari, 
Hindi 
Kashmiri, 
Urdu 
Kashmiri 
Kashmiri, 
Urdu 
Kashmiri 
** 
Kashmiri, 
Urdu 
Hindi 
** 
Urdu, Hindi, 
Dogri, 
Punjabi etc. 
Urdu, 
Punjabi 
Kashmiri 
Punjabi, 
Bhaderwahi, 
Kishtiwari, 
Rambani. 
Kashmiri, 
Urdu 
Urdu, 
Kashmiri 
Kashmiri 
Urdu 
** 
Kashmiri 
** 
** 
Dogri 
Hindi or 
Punjabi 
Urdu, 
English 
Urdu 
Urdu, 
English 
Urdu, 
English 
Dogri, 
Pahari, 
Hindi 
Kashmiri, 
Urdu 
Urdu 
Kashmiri, 
Urdu 
Kashmiri 
** 
Kashmiri, 
Muslim 
Sikh 
Hindu 
Hindu 
Hindu 
Muslim 
Hindu 
Muslim 
Muslim 
Muslim 
Muslim 
Hindu 
Muslim 
Hindu 
Muslim 
Hindu 
Hindu 
Hindu 
Buddhist 
Christian 
Muslim 
Hindu 
Muslim 
Muslim 
Muslim 
Muslim 
Hindu 
Muslim 
-
Hindu 
Muslim 
Muslim 
-
Sikh 
-
-
-
-
-
Muslim 
-
-
-
-
-
-
-
-
-
-
-
-
-
EBB 
-
-
-
-
EEB 
OBC 
&BC 
OBC 
-
-
-
-
sc 
sc 
-
ST 
-
-
OBC 
-
-
-
BC 
-
95 
89 
90 
91 
92 
93 
94 
95 
96 
97 
98 
99 
100 
101 
102 
103 
104 
105 
106 
107 
108 
109 
110 
111 
Feme 
Pohul 
Punch! 
Sikh 
Rather 
Rattal 
Saiyid 
Salaria 
Sang-
tarash 
Sansi 
Sanur 
Saryara 
Sen 
Setch/ 
Ses 
Shaksaz 
Sikligar 
Sochi 
Sofi 
Tantrey 
Tarkhan 
Teli 
Wani 
Watal 
Waza 
Jammu 
Jammu, 
Kashmir 
Jammu 
Kashmir 
Jammu 
Kashmir 
Jammu 
Kashmir 
Jammu 
Kashmir 
Jammu 
Jammu 
Kashmir 
Kashmir 
Jammu 
Jammu 
Kashmir 
Kashmir 
Jammu 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
English 
Dogri 
Kashmiri 
Poonchi 
Kashmiri 
Dogri 
Kashmiri 
Dogri, 
Punjabi 
Kashmiri 
Dogri 
Kashmiri 
Dogri 
Dogri, 
Kishtiwari, 
Dogri, Urdu, 
English 
Kashmiri 
Kashmiri 
** 
Dogri 
Kashmiri 
Kashmiri 
Dogri, Urdu, 
Punjabi 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
English 
Punjabi 
Kashmiri 
Poonchi 
Kashmiri 
Hindi 
Urdu 
English, 
Urdu 
Kashmiri, 
Urdu 
Dogri, Urdu 
Kashmiri, 
Urdu 
Dogri 
Kishtiwari, 
Dogri, Urdu, 
English 
Kashmiri, 
Urdu 
Urdu 
Dogri 
Hindi, 
Punjabi, 
Urdu 
Urdu 
Urdu 
Dogri, Urdu 
Kashmiri 
Urdu 
Urdu 
Urdu 
Hindu 
Muslim 
Sikh 
Muslim 
Hindu 
Muslim 
Hindu 
Muslim 
Hindu 
Muslim 
Hindu 
Hindu 
Muslim 
Muslim 
Sikh 
Hindu 
Muslim 
Muslim 
Hindu 
Muslim 
Muslim 
Muslim 
Muslim 
-
-
-
-
-
-
Muslim 
-
-
-
-
-
-
-
Hindu 
-
Muslim, 
Sikh 
-
-
-
-
OBC 
BC 
R & L 
M 
-
sc 
-
-
BC 
BC 
-
SC 
-
OBC 
SC 
BC 
EEB 
-
-
OBC 
-
SC 
-
Note: 
* Catg. 
SC 
ST 
OBC 
EEB 
BC 
R&LM 
SB 
Category 
Scheduled Caste 
Scheduled Tribe 
Other Backward Classes 
Educationally and Economically Backward 
Backward Class 
Religious and Linguistic Minority 
Socially Backward 
'* Language spoken is not mentioned in the sources. 
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Source: Fouq, Munshi Muhammad Din (l996).Tarikh-i-Aqwam-i-kashmir 
(Urdu). Srinagar: Chinar Publishing House. 
Singh, K.S (eds.) 2003. People of India, J & K. Vol. XXV, 
Anthropological Survey of India: Manohar Publications. 
Dewan, Parvez. (2007). Jammu, Kashmir and Ladakh: Jammu. New 
Delhi: Manas Publications. 
Dewan, Parvez. (2004a). Jammu, Kashmir and Ladakh: Kashmir. New 
Delhi: Manas Publications. 
Bhasin, M.K. & Nag, Shampa. (2002). Demography of the People of 
Jammu and Kashmir. Delhi: Kamla Raj Enterprises. 
Bhasin, Veena. (1999). Tribals of Ladakh: Ecology, Human Settlement and 
Health. Delhi: Kamla Raj Enterprises. 
97 
ConcCiision 
There is a plurality of ethnic groups in terms of religion, culture, 
language, caste or tribe making Jammu and Kashmir State incomparably the 
most plural State of India. The various ethnic groups of the Jammu and 
Kashmir state, though intermingled have particular geographical boundaries 
and specific areas of high concentration. The Anthropological Survey of India 
has studied one hundred and eleven (111) ethnic communities/groups in Jammu 
and Kashmir under its People of India project. The major ethnic groups in 
Jammu and Kashmir are Bakarwal, Balti, Brokpa, Chibalis, Dogras, Gujjars 
and Hanjis. Moreover there are numerous small ethnic groups like Argon, 
Afghan, Beda, Barwala, Basith, Batwal, Bhagat, Bhat (Muslims), Bhojru, 
Baba, Bafanda, Banduk Khar, Beg, Bhand, Bodh, Bomba, Botraja, 
Bajigar/Bazigar/Madari, Charak, Charji, Chib, Chimba/Chimbe, Chura/Chure, 
Cheintz, Chhan, Chopan, Champa, Dholwala, Dhyar, Dogra Brahman, Dogra 
Jheer, Dogra Muslims, Domal, Dum, Dander, Dar, Desil, Dhamali Faqir/Fakir, 
Dhobi, Dokhpa, Dosali, Gaddi, Gardi, Gujrati Brahman, Gumar, Gara, 
Galwan, Ganai, Ganz, Gorkhan, Gujri, Jain, Jogi, Jat, Jaral, Jangam ,Kashmiri 
Pandit, Kavoj, Kraal, Kul Faqir/Fakir, Khatri, Katoch, Lobar, Lone, Mughal, 
Malik, Manjygur, Mon, Moravian, Mohyal Brahman, Mochi/Chamar, Megh, 
Manhas, Mahajan, Nagvanshi, Nalband, Namdagur, Naqqash, Navid/Hajjam, 
Feme, Panyach, Para, Pohul, Punchi Sikh, Ratal, Rather, Salaria, Sansi, 
Saryara, Sen, Sikligar, Sochi, Saiyid, Sangtarash, Sunar, Setch/Ses, Shaksaz, 
Sofi, Tantrey, Teli, Tarkhan, Wani, Watal, Waza which have significant 
concentration in isolated pockets of the State. 
Muslims are in majority both in Kashmir division as well as in the State 
but the Jammu Division has the high concentration of Hindus and Buddhists 
form a dominant religious group in Ladakh. Kashmiri has the maximum 
speakers in Kashmir division, Dogri in Jammu and Ladakhi and Balti in 
Ladakh. Schedule Castes have their maximum concentration in Jammu region 
and minimum in Ladakh division. Ladakh division returned a high population 
of Scheduled Tribes whereas Kashmir region returns the meager population of 
ST's. Other Backward Class communities have their maximum concentration 
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in Kashmir division. Other than SC's and ST's and OBC's, there are generic 
castes, generic tribes and other social categories found in Jammu and Kashmir. 
The division wise distribution of ethnic groups in Jammu division as 
given in Table 14 shows that out the forty eight ethnic groups, eighteen speak 
Dogri within their community/ family, follow Hinduism (except one who has 
followers of Islam also) and are predominantly SC's. There are six groups who 
speak Dogri but are Muslim (05) and Christian (01). There are eight ethic 
groups who speak not only Dogri but other languages within their community/ 
family and are predominantly Hindus (except four who have followers of 
Islam. Among these four ethnic groups, two have followers of Sikhism also). 
There are eleven ethnic groups (eight Hindu, one Sikh and two Muslim) who 
are spread over in Jammu but don't speak Dogri at intra-community or 
intrafamilial level. In addition to this, there are five ethnic groups who have 
followers of Islam, Hinduism and Sikhism but their language of 
communication at intra-familial or intra-community level is not known. 
s. 
NO 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
16 
Ethnic 
Group 
Barwala 
Batwal 
Bhagat/ 
Kabirpanthi 
Mochi/ 
Chamar 
Chimba/ 
Chimbe 
Dhyar 
Dogra 
Dogra 
Brahman 
Dosali 
Gardi 
Gumar 
Megh 
Perne 
Rattal 
Sansi 
Saryara 
Table: 14 
Ethnic Groups in Jammu Division 
Distribution 
/ 
Division 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
LANGUAGE 
Within 
community/ 
family 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Outside 
Community 
/family 
Dogri, 
Hindi 
Hindi, 
Punjabi. 
Hindi 
Hindi or 
Punjabi 
Dogri 
Dogri, Hindi 
Hindi, Urdu 
Dogri 
Hindi 
Dogri 
Dogri 
Dogri 
Punjabi 
Hindi 
Dogri, Urdu 
Dogri 
RELIGION 
Majority 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Minority 
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
*Catg. 
SC/ 
ST/OBC 
etc. 
SC 
SC 
SC 
SC 
-
SC 
-
-
OBC 
SC 
-
SC 
OBC 
SC 
BC 
SC 
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17 
18 
19 
20 
21 
22 
23 
24 
25 
26 
27 
28 
29 
30 
31 
32 
33 
34 
35 
36 
37 
Sochi 
Chib 
Mohyal 
Brahman 
Dum 
Gujrati 
Brahman 
Katoch 
Nagvanshi 
Salaria 
Sen 
Tarkhan 
Chibalis 
Dogra 
Jheer 
Dogra 
Muslim 
Domal 
Jaral 
Chura/ 
Chure 
Bazigar 
Basith 
Bhojru 
Charak 
Charjis 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Dogri 
Dogri 
Dogri, 
Punjabi 
Dogri, 
Punjabi, 
Pahari. 
Dogri, 
Gujrati 
Dogri, 
Kishtiwari, 
English 
Dogri, 
Pahari, 
Hindi 
Dogri, 
Punjabi 
Dogri, 
Kishtiwari, 
Dogri, Urdu, 
English 
Dogri, Urdu, 
Punjabi 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Dogri 
Bazigar 
bhasa 
Pahari 
Hybrid of 
Dogri 
&Punjabi 
Kishtiwari, 
Dogri, 
English, 
Urdu and 
Hindi 
Hybrid of 
Dogri and 
Punjabi 
Hindi, 
Punjabi, 
Urdu 
Dogri 
Urdu, 
English 
Dogri, 
Punjabi, 
Pahari. 
Dogri, 
Punjabi, 
Hindi 
Urdu, 
Punjabi 
Dogri, 
Pahari, 
Hindi 
English, 
Urdu 
Kishtiwari, 
Dogri, Urdu, 
English 
Dogri, Urdu 
Dogri 
Dogri 
Punjabi, 
Kashmiri, 
Urdu. 
Urdu 
Urdu 
Punjabi 
Dogri, Hindi 
Urdu, Hindi 
Hybrid of 
Dogri 
&Punjabi 
Kishtiwari, 
Dogri, 
English, 
Urdu, Hindi 
Dogri, Hindi 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Christian 
Hindu 
Hindu 
Hindu 
Hindu 
Hindu 
Muslim 
-
Muslim 
&Sikh 
Muslim 
Muslim 
Muslim, 
Sikh 
-
-
-
-
-
-
-
EC 
-
sc 
-
"  
-
-
EEB 
EEB 
SC 
-
SC 
BC 
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38 
39 
40 
41 
42 
43 
44 
45 
46 
47 
48 
Gaddi 
Jangam 
Khatri 
Punchi 
Sikh 
Mughal 
Bakarwal 
Mahajan 
Jogi 
Dholwala 
Manhas 
Sikligar 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Jammu 
Gadiyali 
Urdu, 
Haryanvi 
Punjabi 
Bhaderwahi, 
Kishtiwari, 
Rambani 
Poonchi 
Punjabi, 
Urdu 
Gojri 
** 
** 
** 
** 
** 
Dogri, 
Kashmiri, 
Bhaderwahi 
Urdu, Hindi 
Punjabi, 
Bhaderwahi, 
Kishtiwari, 
Rambani. 
Poonchi 
Urdu, 
English 
Kashmiri, 
Urdu, Hindi, 
Punjabi 
** 
** 
** 
** 
Dogri 
Hindu 
Hindu 
Hindu 
Sikh 
Muslim 
Muslim 
Hindu 
Hindu 
Hindu 
Hindu 
Sikh 
-
Sikh 
-
-
-
Muslim 
-
Muslim 
-
BC 
-
R & L 
M 
-
ST 
-
-
-
-
sc 
Note: 
* Catg. 
SC 
ST 
OBC 
EEB 
BC 
R&LM 
SB 
Category 
Scheduled Caste 
Scheduled Tribe 
Other Backward Classes 
Educationally and Economically Backward 
Backward Class 
Religious and Linguistic Minority 
Socially Backward 
** Language spoken is not mentioned in the sources. 
Source: Fouq, Munshi Muhammad Din {\996).Tarikh-i-Aqwam-i-kashmir 
(Urdu). Srinagar: Chinar Publishing House. 
Singh, K.S (eds.) 2003. People of India, J & K. Vol. XXV, 
Anthropological Survey of India: Manohar Publications. 
Dewan, Parvez. (2007). Jammu, Kashmir and Ladakh: Jammu. New Delhi: 
Manas Publications. 
Dewan, Parvez. (2004a). Jammu, Kashmir and Ladakh: Kashmir. New 
Delhi: Manas Publications. 
Bhasin, M.K. & Nag, Shampa. (2002). Demography of the People of 
Jammu and Kashmir. Delhi: Kamla Raj Enterprises. 
Bhasin, Veena. (1999). Tribals of Ladakh: Ecology, Human Setdement and 
Health. Delhi: Kamla Raj Enterprises. 
The division wise distribution of ethnic groups in Kashmir division as 
given in Table 15 shows that out of forty eight ethnic groups, thirty seven 
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speak Kashmiri within their community/ family, follow Islam (except two who 
have followers of Hinduism also) and are predominantly OBC's. There are four 
ethnic groups who not only speak Kashmiri but other languages within their 
family/ community and are Muslims. There are four ethnic groups (three 
Muslim and one Hindu) who are found in Kashmir division but don't speak 
Kashmiris at the intra-community or intra-familial level. In addition to this, 
there are three ethnic groups (two Muslim and one Hindu) whose language of 
communication at intra-familial or intra-community level is not known. 
S.NO 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
16 
17 
18 
19 
20 
21 
22 
23 
24 
25 
26 
27 
Ethnic group 
Baba 
Bafanda 
Banduk Khar 
Beg 
Bhat Muslims 
Channs 
Chopan 
Dander 
Dhamali 
Faqir/Faqir 
Dar 
Desil 
Galwan 
Ganai 
Ganz 
Gorkan/ 
Gorkun 
Gujri/Goor 
Han j is 
Kavoj 
Kraal 
Lobar 
Lone 
Malik 
Namdagur 
Navid/Hajjam 
Rather 
Saiyid 
Sangtarash 
Table: 15 
Ethnic Groups in Kashmir Division 
Distribution/ 
Division 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Language 
Within 
community/ 
family 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Outside 
community/ 
family 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Urdu 
Gojri, 
Pahari 
Urdu 
Kashmiri 
Kashmiri 
Kashmiri 
Urdu 
Urdu 
Kashmiri 
Kashmiri 
Urdu 
Kashmiri 
Kashmiri 
Kashmiri, 
Urdu 
Kashmiri 
Urdu 
Kashmiri 
Urdu 
Kashmiri 
Kashmiri 
Urdu 
Kashmiri, 
Urdu 
Religion 
Majority 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Minority 
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
-
*Catg. 
sc/ 
ST/OBC 
Etc. 
-
-
EEB 
-
-
-
OBC 
OBC 
SC 
OBC 
OBC 
SB 
-
-
OBC 
BC 
-
-
-
OBC 
&BC 
OBC 
-
-
-
-
-
BC 
102 
28 
29 
30 
31 
32 
33 
34 
35 
36 
37 
38 
39 
40 
41 
42 
43 
44 
45 
46 
47 
48 
Sanur 
Setch/ Ses 
Shaksaz 
Tantrey 
Teli 
Wani 
Watal 
Waza 
Bhand 
Sofi 
Kui Faqir/ 
Faqir 
Naiband 
Naqqash 
Para 
Afghan 
Bomba 
Botraja 
Cheintz 
Dhobi 
Manjygur 
Panyach 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmir 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri 
Kashmiri, 
Kashmiri 
Kashmiri, 
Pashto 
Kashmiri, 
Urdu 
Kashmiri, 
Urdu 
Kashmiri, 
English 
Pakhto 
(Pashto) 
Pahari 
Nagari 
Dogri 
+* 
** 
** 
Kashmiri, 
Urdu 
Kashmiri, 
Urdu 
Urdu 
Urdu 
Kashmiri 
Urdu 
Urdu 
Urdu 
Urdu 
Urdu 
Urdu, 
Kashmiri 
Kashmiri, 
Urdu 
Kashmiri, 
Urdu 
Kashmiri, 
English 
Kashmiri 
Urdu 
Kashmiri 
Dogri, 
Hindi 
** 
** 
** 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Muslim 
Hindu 
Muslim 
Muslim 
Hindu 
-
-
-
-
-
-
-
-
Hindu 
Hindu 
-
-
-
-
-
-
Muslim 
-
~ 
-
-
-
OBC 
-
OBC 
-
sc 
-
-
EEB 
EEB 
OBC 
-
-
-
BC 
-
-
OBC 
~ 
BC 
Note: 
* Catg. 
SC 
ST 
OBC 
EEB 
BC 
R&LM 
SB 
Category 
Scheduled Caste 
Scheduled Tribe 
Other Backward Classes 
Educationally and Economically Backward 
Backward Class 
Religious and Linguistic Minority 
Socially Backward 
** Language spoken is not mentioned in the sources. 
Source: Fouq, Munshi Muhammad Din (1996).Tarikh-i-Aqwam-i-kashmir 
(Urdu). Srinagar: Chinar Publishing House. 
Singh, K.S (eds.) 2003. People of India, J & K. Vol. XXV, 
Anthropological Survey of India: Manohar Publications. 
Dewan, Parvez. (2007). Jammu, Kashmir and Ladakh: Jammu. New 
Delhi: Manas Publications. 
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Dewan, Parvez. (2004a). Jammu, Kashmir and Ladakh: Kashmir. New 
Delhi: Manas Publications. 
Bhasin, M.K. & Nag, Shampa. (2002). Demography of the People of 
Jammu and Kashmir. Delhi: Kamla Raj Enterprises. 
Bhasin, Veena. (1999). Tribals of Ladakh: Ecology, Human Settlement and 
Health. Delhi: Kamla Raj Enterprises. 
The division wise distribution of ethnic groups in Ladakh division as 
given in Table 16 shows that out of ten ethnic groups, six are ST, follow 
Buddhism (one has the followers of Islam also) and speak languages like 
Ladakhi (3), Bodhi (1), Changskhat (1) and Droskhat (1) at intra-familial or 
intra-community level. In addition to this there are two ethnic groups who are 
Muslim (one has the followers of Buddhism also) as well as ST and speak 
language Shina and Balti and remaining two (one Muslim and one Christian) 
speak Ladakhi but they are not ST. 
s. 
No 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
Ethnic 
group 
Beda 
Gara 
Mon 
Bodh 
Champa/ 
Changpa 
Dokhpa/ 
Drokhpa 
Broqpa 
Balti 
Argon 
Moravian 
Table: 16 
Ethnic Groups in Ladakh Division 
Distribution/ 
Division 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Ladakh 
Language 
Within 
Community/ 
family 
Ladakhi 
Ladakhi 
Ladakhi 
Bodhi 
Changskhat 
or 
Changskyet 
Droskhat 
Shina 
Balti 
Ladakhi 
Ladakhi 
Outside 
Community/ 
family 
Hindi, 
Urdu 
Urdu 
Hindustani 
Bodhi 
Ladakhi or 
Urdu 
Balti, 
Bodhi, 
Urdu 
Urdu 
Turkish, 
Tibetan 
Urdu, 
English 
Religion 
Majority 
Buddhist 
Buddhist 
Buddhist 
Buddhist 
Buddhist 
Buddhist 
Muslim 
Muslim 
Muslim 
Christian 
Minority 
Muslim 
-
-
-
-
Buddhist 
-
-
-
*Catg. 
SC/ST/ 
OBC 
Etc. 
ST 
ST 
ST 
ST 
ST 
ST 
ST 
ST 
-
-
Note: 
Catg. 
SC 
ST 
OBC 
EEB 
BC 
Category 
Scheduled Caste 
Scheduled Tribe 
Other Backward Classes 
Educationally and Economically Backward 
Backward Class 
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** 
R&LM Religious and Linguistic Minority 
SB Socially Backward 
Language spoken is not mentioned in the sources. 
Source: Fouq, Munshi Muhammad Din {\9%).Tarikh-i-Aqwam-i-kashmir 
(Urdu). Srinagar: Chinar Publishing House. 
Singh, K.S (eds.) 2003. People of India, J & K. Vol. XXV, 
Anthropological Survey of India: Manohar Publications. 
Dewan, Parvez. (2007). Jammu, Kashmir and Ladakh: Jammu. New 
Delhi: Manas Publications. 
Dewan, Parvez. (2004a). Jammu, Kashmir and Ladakh: Kashmir. New 
Delhi: Manas Publications. 
Bhasin, M.K. & Nag, Shampa. (2002). Demography of the People of 
Jammu and Kashmir. Delhi: KamlaRaj Enterprises. 
Bhasin, Veena. (1999). Tribals of Ladakh: Ecology, Human Settlement and 
Health. Delhi: Kamla Raj Enterprises. 
There are five more ethnic groups namely Kashmiris Pandith, Pohul, 
Gujjar, Jain and Jat who are distributed both in Jammu as well as Kashmir 
division. They speak languages like Kashmiri, Urdu, Gujri, Dogri, Punjabi etc. 
within their family and community. They follow religions such as Hinduism, 
Islam, Jainism and Sikhism. Two among them belong to social categories such 
as ST and Backward Class (Table 13). 
It is however possible that there will be small ethnic groups who may 
also be part of the major ethnic groups or may itself constitute an ethnic group. 
Further study is needed based on field work in the different regions of Jammu, 
Kashmir and Ladakh to explore the presence of such ethnic groups. 
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Figure 1; Physical and Administrative Map of Jammu and Kashmir 
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